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Letter from the Editor
Dear Reader,
It is my honor to invite you to enjoy the fall 2014 edition of Verbum. It is because of you that
this has been such a successful publication. The time that you have spent thumbing through these
pages has helped us to keep this collection of student, faculty, staff, and alumni writings alive.
Every semester, Verbum receives a variety of pieces from individuals across the campus and
beyond that help our community connect on a faith-based level. I ensure you that this edition is
nothing short of what you may have previously read; it is full of thought provoking, exciting, and
engaging material for all to enjoy.
As you read through this wonderful collection of heartfelt literature, I hope the authors bring
forth questions and debate to your daily life. I hope you are moved and captivated by the
language and beauty that envelopes the thoughts and words etched so carefully by our authors.
Please enjoy what the students, faculty, staff, and alumni have prepared for you – for they have
laboriously worked to produce marvelous work for your reading pleasure.
I would like to take this time to thank everyone who has made contributions to this issue of
Verbum and its past issues. I would also like to thank the review boards, compilers, and editors
that have put in the time and effort to keep this journal alive and thriving in order to maintain its
excellence. I would especially like to thank Dr. Michael Costanzo for his continued dedication to
Verbum. He has spent time and effort to allow this publication to continue to grow and has
brought writers from many different areas and organizations outside of the realm of Religious
Studies. Additionally, I would like to thank all of the individuals and organizations that have
contributed prizes, which have been presented to some individual authors of Verbum. Finally, I
would like to thank you, our readers, for your continued interest in this journal.
Sincerely,
Juliet R. Janicik
President, Religious Studies Club
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Juliet Janicik

Gender Schemas, Parenting Styles, and Aggression
Many different facets shape gender roles during the development of a child into
adolescence. From parenting styles to media influences, children learn by observation and are
swayed by the plethora or lack of adults in their lives. This control is not only important for the
healthy development of their social and emotional wellbeing, but also for the development of
their cognitions and memory in difficult situations (Liben & Signorella, 1993). Though all
humans have the ability to make their own decisions, they are haunted and pressured by the
influence of others around them, others who are hierarchically above them, or others who are
important.
The evidence of gender definition starts from the commencement of life. Though their
parents may sit unknowing that their actions affect their loved ones, they separate the boys from
girls with blue and pink and sports and dance. They encourage boys to roughhouse and scold
girls for getting dirt under their fingernails. These common stereotypes lead to the “boys will be
boys” write off and an overwhelming pressure on women to be ‘perfect,’ thin and refined. How
do parents acquire these stereotypes and why do we buy into them? Yes, boys will most certainly
always be boys in a most literal sense of the phrase, but parents cannot just use that simple fact

of biology to let them get away with behaviors that could destroy their outlook of the world
forever.
The negative behaviors that parents disregard are important to explore because of the
impact they have on the remainder of both parties’ lives. Can parents say that a playful wrestling
match on the blacktop or a school fight will not have any implications in the long run? It does if
the parents do not change their own habits and interactions with the children. Yes, there are
plenty of children who have gotten in their fair share of tussles and have come to grow into
perfectly healthy adults. However, there are those who have not received the proper education in
how to handle themselves in tricky situations. These young men and women have found
themselves in trouble with violence, sex, and substance abuse. However, it may not be fair to say
that it is entirely their fault that they have engaged in these actions. Their parents, teachers, and
peers have played a large part in the development of their emotions and decision-making habits.
This article explores the implications and negative effects of gender schemas on early
adolescence and how different parenting styles can be used to curb aggression in relation to these
social norms.
Gender Schemas and Gender Nonconformity
Because of these gender stereotypes explicitly outlined by parents in early childhood,
children in middle childhood and early adolescence often gravitate toward these norms and make
choices that are dominant within their outward gender. In a study on gender nonconformity and
peer victimization, Toomey, Card & Casper (2014) found that gender nonconformity is
associated with difficult peer relations among females in early adolescence. Gender
nonconformity can be defined as the degree to which an individual does not or is not perceived

to conform to gender expectations that are set by the society (Toomey, Card & Casper, 2014).
Individuals who do not conform to the norms are at an additional risk for bullying and increased
aggression. The question is then, how much pressure are parents putting on their children to
conform to these norms? To what extent is this conformity for the benefit for the child or for the
benefit of the parent? The relationship between parent and child is extremely important when
exploring outcomes in adolescents.
The classic view of gender schemas remains: men spend all day at work, earning money
for the family and women remain at home with the family. However in the last forty years there
has been a shift in these roles. More women have become active in the workforce and both
genders tend to share responsibilities at home (Tenenbaum & Leaper, 2002). Despite these
changes in roles, views on gender schemas still continue to be important in the upbringing of
children. Parents who do not have gender stereotyped views are less likely to reproduce and
require gender stereotypes of their children.
Similarly, the actions of children are often influenced both by the history, demographics,
and relationships with both parents. For example, fathers are more likely to gender stereotype
their children because of a reduction of time spent with the child and lack of time spent rearing
the child. Positive relationships between parents and children increase the rate in which parents
instill attitudes and beliefs in their children and increase the rate at which those beliefs are
accepted. These outcome measures are often higher in late adolescent, college aged children
(Tenenbaum & Leaper, 2002). Parents are able to influence self-concept, attitude towards others,
and work related attitudes. However, when parents are absent, have non-traditional roles, or are
overtly demanding of the adherence to gender schemas, gender nonconformity in adolescents is
more common. These factors are much more influential in late childhood to early adolescence

rather than early childhood (Tenenbaum & Leaper, 2002). This finding is in agreement with the
known cognitive and biological changes that occur in these stages of development.
Psychological Development in Relation to Gender Stereotypes
Gender role schema and parenting style plays a large role in predicting psychological
well-being and relationship satisfaction. Though women are often thought to have higher levels
of distress and psychological problems, men with gender role conflict also have intimacy
problems, lower self-esteem, greater rates of depression and other negative emotional factors
(Rochlen & Mahalik, 2004). Gender role conflict in men indicates any negative psychological
state that results from socialized gender roles. This conflict can have negative consequences on
either the men or others around them. According to Rochlen and Mahalik (2004), women who
were associated with men who had this difficulty had higher levels of depression and anxiety, as
well as decreased satisfaction in the relationship. These findings indicate the importance of
connection between the man and a woman in a relationship as well as positive gender schemas
within a relationship. If the man or woman has a negative connotation associated with his or her
gender role, there is a smaller likelihood that there would be a positive, satisfactory outcome for
the duration of the relationship.
These negative emotions have ties with upbringing and classic gender schemas. Women
are more likely to ruminate and are stereotyped to ruminate about problems, be stricken with
depression, and talk about emotional events or feelings. Men are less likely to ruminate and are
more likely to participate in a problem focused coping style, which seeks to find a solution to the
problem rather than seek emotional social support or use cognitive, self-talk based coping (Cox,
Mezulis & Hyde, 2010). These attitudes are generally instilled in women and men by age 11. By

this time, mothers encourage gender-specific behavior towards their daughters, such as education
and occupation. Because of the mother’s role, girls are more likely to endorse feminine emotions
and ruminate over negative emotions. This influences the child’s ability to cope with stressful
situations and thrive in difficult social situations. Some research suggests however, that mothers
use the same amount of problem-focused coping with both sons and daughters (Cox, Mezulis &
Hyde, 2010). It is important that mothers (or fathers with sons) do not simply use emotionfocused coping with their daughters because it may lead to avoidant behaviors based on the
appraisal of the stressful situation.
A normal part of childhood and adolescence is aggression, hostility and emotionality.
There are three competing theories based on these qualities that are overtly displayed in
adolescence depending on parenting styles and social roles within the home. These theories
allow for some insight into the minds of individuals that break social barriers, gender norms, and
societal norms to express their feelings in an uncommon way. Social Selection Theory (SST)
states that the origin of male aggression is a result of unequal parenting styles and a greater
emphasis on male reproduction (Archer, 2004). This excess in testosterone causes males to
become more aggressive toward other males and engage in risky behaviors across cultures.
Social Role Theory (SRT) claims that sex differences in aggression occur as a result of the
division of social roles in the home and in the work force (Archer, 2004). These roles produce
characteristics that are expected across generations for each gender; boys are permitted to be
aggressive and status is an excuse for violence. Social Learning Theory emphasizes the learning
of aggressive behavior through education and media throughout development (Archer, 2004).
Social Learning Theory often parallels SRT, but emphasizes the use of observation and modeling
in aggressive behavior.

These three theories indicate sex differences in overt aggression and verbal aggression.
Males often display higher levels of aggression than women cross-culturally, which is consistent
with both the SST and SRT models, respectively. Similarly, using observational learning,
children learn that aggression is appropriate from adults, other children, and media that they are
exposed to. However, the sex differences are still consistent with social selection theory.
Individuals are more likely, when primed with violent media, weapons or other antisocial
behavior, to engage in violent behavior (Anderson & Bushman, 2002). In addition to social
factors, a number of other personality (e.g. hostility, Type A, high self-esteem), sex and
situational factors influence whether an individual will engage or consider an aggressive action
depending on the cues at hand.
Media Influences on Aggression
Children and teens often look to adults to solve their problems, but these solutions may
not often be taken seriously because of adolescent rebellion, lack of attention, or peer pressure.
Sometimes children are more influenced by people their own age than by their parents, and even
more so by the media they encounter on a daily basis. Television, internet, magazines and video
games are a threat to influencing positive behavior in teens and young adults (Engelhardt &
Bartholow, 2013). Children often have an easier time remembering and mimicking stereotyped
behavior if it is displayed through pictures or videos. When the videos and pictures (or scripts)
are consistent with gender-stereotyped behavior, children are less likely to alter or misinterpret
the information than if it was inconsistent (Liben & Signorella, 1993). This implies that children
are primed with this information at an early age and are rarely exposed to information about the
other gender or neutral gendered stereotypes. However, the influence of these pictures and this
early intervention can impact the way these individuals view media and use it later in life.

As much as parents would like to prevent negative behaviors and teach their children the
‘right’ way to approach problem situations, media outlets give teens the opportunity to access
photographs, videos, and explicit content that leave an especially negative connotation and
perception on how to treat humans. The age limit on certain content poses no threat to viewers
and sharers of the subject matter alike, but acts as a challenge to those who wish to expand their
horizon and enter to the wonder that will lead them down the path of emptiness.
Education about Aggression
Because some parents choose not to educate their children properly about the dangers of
negative behaviors, such as pornography, of having a sexual relationship early in life, or of not
dealing with their problems in a healthy manner, they run the risk of their children developing
habits that are hard to break. These habits are hurtful both to the victims that must endure pain,
scars, and humiliation, and to the perpetrator that must struggle with insecurity and anger. The
life they lead is one that can be prevented, but not one that can often be foreseen.
It is important that individuals receive both proper care and education about all topics
relating to social dominance, violence, and protection against stress, and violent situations. In a
study examining the relationship between maltreatment of individuals and their outcomes in
high-risk social situation, Teisl, Rogosch, Oshri, and Cicchetti (2011) found that both children
and adolescents who were maltreated or that came from an at-risk home were more likely to have
higher levels of social dominance and were more likely to be a bully. There was no indication
that there is a gender difference in maltreated children. However, there was a specific subset of
individuals, who remained resilient during the maltreatment and were therefore, untouched by
the effects of the ignorance. These individuals developed significant social functioning and were

able to resist the bully classification. This emphasizes the importance of parental intervention
early in life so as to not leave the social learning solely to the children.
Men and women are both subject to harmful relationships – both romantic and platonic,
infidelity, and aggressions within relationships. Though parents, peers, and related adults would
all like to see healthy relationships among teens, there is no question that exposure to violent
media and unhealthy representations of relationships from peers and adults impact the decisions
they make about their own. When presented with ideas about infidelity, women are more likely
to become aggressive (de Weerth & Kalma, 1993). These females, who have high social status,
are more sexually active, and highly competitive are more concerned with their partner’s sexual
history and are more inclined to act aggressively than males regarding unfaithfulness. This is a
deviation from a normal sex patterns, but shows the importance of cultural shifts and differences
regarding observation and social role functions in women. Though males often aggress in a more
direct manner than women, incidence is likely to be equal for general aggression types across
gender (Anderson & Bushman, 2002). Males, also haunted by status, power and emotional
instability can engage in violence with women and other parties.
Implications
In order to combat this kind of aggression as a result of observational learning, SST, and
SRT it is important to include several different factors into parenting style. Parents should be
wary of their own actions and be able to use both a problem-focused and emotion-focused
coping style with either gendered child so as to not stereotype their children toward any sort of
emotionality. An additional component to be considered could also be a factor of religion. In a
study used to determine the whether associations between authoritarian parenting styles pertain

to Conservative Protestant families in relation to different demographic and social factors,
Gunnoe, Hetherington, & Reiss (2006) found that authoritarian parenting styles are related to
both the internalizing and externalizing of emotions in adolescents in the control group families
but not in the Conservative Protestant families. However, religious affiliation did not indicate
any relationship with adolescent adjustment.
The relationship between religious affiliation and adolescent emotion however, has
positive implications for the actions of adolescents in families that combine both a view of
religiosity and authoritarianism. Though children of authoritative parents are more likely to
ruminate or are more likely to be aggressive, those with a religious background as well are also
more likely to have positive coping strategies, to internalize social praise, and are less likely to
be vulnerable to psychopathology (Gunnoe, Hetherington & Reiss, 2006). The question is then,
is there a positive value to adding religiosity to parenting styles in order to decrease aggression
and increase healthy relationships? There are always anomalies in every situation – violence in
“normal” families, unexpected emotionality – but the common factor remains a stable social
situation throughout. A family, religious or not, that displays positive modeling, coping, and
emotional strategies for their children encourages healthy outcomes for their adolescents and
their relationships as they grow into adults.
Conclusion
Humans have an innate need to be aggressive and sexual, but also have a need to be
passive, compassionate and caring. Humans are influenced not only by their own previous
actions, but also by the actions of others, their genetics, and the social roles that have been set by
generations before them. Changing roles in society has dismantled these gender schemas, which

has led to an increase in aggression in both men and women. Children and adolescents are
learning from both their parents and violent media that aggression is a normalcy that cannot be
avoided, that unhealthy relationships are healthy, and bullying is normal because they, too were
mistreated. The only way to seriously combat this issue is with positive parenting by modeling,
positive social support, and both problem-focused and emotion-focused coping. Though parents
may be tempted to enforce gender schemas, it is important to enforce positive, healthy emotional
expression, even if it means stepping away from social norms and into nonconformity.
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Indescribable
His magnificent hand stretches
an infinite Cosmic Curtain.
A Mosaic of comets, planets, stars,
black holes, asteroids and galaxies
make up His vast Universe
Billions of stars in a galaxy;
billions of galaxies in the universe—
all resting in His palm
He swirled the galaxies into
their intoxicating form
with a finger
He peers through ferocious
gamma-ray goggles
He exists outside of time—
light years fail to measure
His unending wisdom.
His star-breath illuminates
our day and night
The moon reflects a fraction
of His unmatchable radiance
His love travels time & space,
burrowing into our hardened hearts
Our blue speck suspended, the
perfect distance from His warm affection
Ten thousand words
from every human language
could not fully capture Him
Only one comes close:
indescribable

Cody Schweickert

TO A POOR OLD WOMAN
munching a plum on
the street a paper bag
of them in her hand
They taste good to her
They taste good
to her. They taste
good to her
You can see it by
the way she gives herself
to the one half
sucked out in her hand
Comforted
a solace of ripe plums
seeming to fill the air
They taste good to her

A UNA POBRE MUJER VIEJA
masticando una ciruela en
la calle una bolsa
de ellas en su mano
Le saben bien a ella
Le saben bien
a ella. Le saben
bien a ella
Puedes darte cuenta por
la forma en que se deleita
con la mitad
que succiona de su mano
Reconfortada
un consuelo de ciruelas maduras
parece llenar el aire
Le saben bien a ella

William Carlos William – Translation by Fisher
College Faculty Francisco “Paco” Plata

Apple Trees in January
Whenever I say I live on a farm, no bigger
than a postage stamp, on the outskirts of a
small town, whose name is famous in a
rhyme, I know I am taking you by surprise
in the same way the Pied Piper’s pretty
music jigged children down a cobbled path.
Can you imagine, dearies, living here in
winter?
The apple trees seem to be head bent,
leaning into an arctic wind that swirls a mist
of snow down its narrow row; its light voile
caught on nimble branches like Degas’s
dancers waiting for the music to rise on a
hundred twenty-eighth note.
This is what one who watches from a
window sees in weather’s bluster . . . and I
wonder when you are traveling by my
words’ compact car, is this the rural place
few will remember?

M.J.Iuppa
First published in Postcards Poems and
Prose

Las mariposas

Las mariposas son como el amor
Bellas y despreocupadas revolotean por allí
mientras el viento las arrastra para allá
Su fragilidad no les impide viajar largas distancias
y lo mas importante, cuando te aletean por dentro,
las sientes, aunque no las veas, sabes que están ahí,
justo como el amor.

Fernando Ontiveros-Llamas
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Olivia Lopez

Faith through the Argentine Streets
My first exposure to the Argentine culture was one evening that I will never forget. As a sophomore
at St. John Fisher College, I was blessed with the opportunity to spend a semester in Buenos Aires, Argentina
with a host family. After two days of traveling, I finally made it to my destination, and moved everything into
my new home. It was extremely overwhelming at first, but I quickly found my way. The second night I was in
Argentina, I was invited to the house of my advisor along with the rest of my group for a typical Argentine
Barbecue known as ‘asado’. Here, we were able to try Argentina’s famous beef cuts as well as the red wine. It
was an incredible first experience because I was immediately introduced right into the culture. That night, is
when my relationship with my advisor began. Her name is Barbara, and she is a young Argentine woman who
was born and raised in the city of Buenos Aires. Her energy and love for her country was evident and she used
her knowledge and experience to introduce us to many parts of the culture that were both common, and
underground.
The first night we had the asado, I had a conversation with Barbara that at the time, I thought was
rare. I had only known her for a couple hours, and we already jumped into these in-depth life discussions
about family, education, and faith. Although I enjoy higher level thinking discussions, I was surprised at how
willing she was to converse with me about such heavy topics. As we sat back sipping mate (the local
Argentine tea), I was quickly introduced to ideas I hadn’t been exposed to yet. As the semester went on, I
grew to learn more from Barbara and the rest of my Argentine friends about their culture, and I quickly
learned how their faith plays a huge part in their daily lives.

Barbara - like the rest of the majority of Argentina - grew up in a Catholic-based home. Throughout
the city of Buenos Aires, one can truly see how the European influence in many ways infiltrated the culture.
One primary way is through their faith, a huge part of the culture. Walking through the streets of downtown
Buenos Aires, and through each barrio (neighborhood), one will come to find multiple elaborate Catholic
churches. It is a very similar experience to walking through the streets of Italy. I was surprised and delighted
to have so much history, beauty, and evidence of a prominent faith right at my fingertips. Within my first
couple weeks, I tried to visit as many churches as possible, just to examine the interior and exterior of the
buildings, and really appreciate the architecture. Throughout the rest of my five months, through my
relationships with friends, I learned not only of the impact it had on the physical landscape of the city, but the
cultural values that the majority of Argentines shared.
One day, Barbara and I were taking a trip downtown with one of our other girlfriends to go have
lunch together and take a boat ride. It was a beautiful day and we thought to take advantage of it with some
nice Argentine practices. We took the subway downtown which, like most other big cities, is filled with people
of the streets begging or trying to sell useless items to make some money. Still thinking with my United States
mind, I usually just ignored said beggars and kept going on my daily life. After all, you can’t help everyone.
However, Barbara had a different approach to the poor. When a person asked for money - young or old Barbara typically gave them a couple pesos. Looking around, I was surprised by how many people did give
some money to these beggars. I was accustomed to the New York attitude of ignoring the poor people begging
on the side of streets. Why should I give them the money I worked so hard for? They’ll probably just buy
drugs anyways. This was always my excuse as I consistently drove past people on the streets of Rochester.
However when I asked Barbara, her response was refreshing. She explained to me that she understood that
the system had failed these people. Barbara pushed me to open my mind and expand on my ‘Americanized’
way of thinking. She helped me see how here in the United States, we have a common idea - that if one were
to just work hard enough, life will get easier. However, in reality, sometimes the cards just are not in your
favor. I believe the Latin American way of thinking is heavily influenced by their prominent faith-based
religion. Barbara, like most Argentines, proved to be a Christ-like Catholic. Whether that was her specific
intention or not, the influence of faith is evident in their daily lives.

The Argentine culture is one that I fell in love with the more time I spent there. Their passion caused
for a daily life of family and fun. Because of my relationship with the locals, I truly experienced the cultural
norms: coming from a religious background, it is evident it plays such a strong role in their lives. Coming back
to the United States, our separation of church and state is so strong, I would argue that other than some
holidays, there isn’t much of a religious influence in our modern day culture. It was refreshing and an eyeopening experience to see a culture so packed with religious influence.

Olivia Lopez at the Iguazu Falls in Argentina

Adrienne Aldridge

Man Facing Southeast: Would We Know Jesus If We Saw Him?
Directed and written by Eliseo Subiela, Man Facing Southeast, is a drama-science fiction film
released in 1986. The film tells the story of a jaded, divorced Dr. Julio Denis who works at Buenos
Aires’ Jose Borda Psychiatric Hospital and Rantes, a patient who mysteriously arrives and claims to
come from space. The two develop a close relationship where Dr. Denis takes Rantes on several
excursions and even introduces him to his children. He stands facing the southeast sending and
receiving information from “home.” I initially thought he was an alien, but after our class discussion,
I also see the representations of being a sort of Messiah through the film’s replication of the Pieta
and he crucifixion of Christ. This idea that Rantes was the second coming of Christ has huge
implications on society, especially given the outcome of the film.
Many parallels are made between Rantes and Jesus Christ. Firstly, Rantes claims that he is
from space and that he came to earth on a spaceship. Initially, everyone assumes that he is simply
delusional. This mystery of origin, for me at least, is reminiscent of Christ’s. He was the Son of God,
born into the world through the Immaculate Conception. Therefore, part of him belonged on earth,
but his home was also in the sky, in Heaven. Facing the southeast looking up to the sky could mean
the “information” he is actually giving and receiving is prayer. Much like Christ, Rantes has
supernatural powers that allow him to carry out his mission. He has the power of telekinesis which
he uses to feed a hungry woman and child, which in the context of Christ’s likeness, is an act of a
miracle. Whereas the doctor had difficulties connecting to patients, Rantes gives them comfort and

assurance from a simple gesture. Images of patients reaching out towards him as he passes by and
their devotion to him is a clear parallel to Christ’s disciples which are most evident in two scenes:
the orchestra scene and the final one. The scene in which Rantes conducts Ode to Joy has not only
the crowd in euphoria, but his patients back in the hospital too. The hospital’s supervisor even asks
the doctor whether or not Rantes was with him the entire time, because the patients reported that
Rantes led the uprising. The final scene, after Rantes passes away shows the patients, sullen and sad
in the form of the circle, centered where Rantes used to stand, mourning his loss, but awaiting his
return.
If I believe that Rantes represented the Second Coming of Christ, then I am forced to believe
that if Jesus did return to earth we, humanity, would forsake him as we did before. Rantes came to
earth with the purest of intentions. He wanted to help the poor, the dying, the hungry, all those who
the rest of society have pushed aside or criminalized, and all those we have forgotten. He performed
miracles, and to an extent, brought Dr. Julio back to life. Yet still after all he had done, after all he
had shown to the doctor, he was crucified all the same; a syringe in place of a cross. So where does
this leave us? Like Dr. Julio Denis, we have lost our way. Life has beaten us down again and again
and we lose faith in our darkest moments. The values of society (the pursuits of wealth and beauty
and the focus on individual desires) are placed on a pedestal and lessons that Christ has taught us of
humility and selflessness are pushed to the side. As Rantes points out, he and the doctor have the
same brain, yet one of them plays God while the other is locked up and labeled “insane.”
After watching this film, I am inclined to believe that even if we as Christians are waiting for
Jesus to return, we would not know it if he did. It is more likely that we would we chalk up his
“misguided” aims of equality and brotherhood and check him into a mental institution. Perhaps the
teachings of Christ, especially in today’s world are too radical for us to accept. Does this make Him
the madman or us?

Dr. Mike Wischnowski
Dean, Ralph C. Wilson Jr. School of Education

St. Louis Pilgrimage
The thick white tablecloth under my little hands and the white cloth napkin tucked stiffly under
my Adam’s apple reminded me of the linens I had once touched on the altar at our church at
home. We had taken the long train ride from out-of-state to St. Louis, my young beautiful
parents showing me off in my new clothes wherever we stopped. As we tramped, amazed,
through the city, they marveled at my keen observations (for a five-year-old!) and winked
proudly at the strangers that I precociously engaged. Weary from the day’s wandering, we
finally reached the ultimate mecca of the trip, a restaurant co-owned by my father’s boyhoodbaseball hero. The year was 1960.
Upon entering, my father asked immediately if the Man would appear tonight, and the waiter
patiently replied that his appearances weren’t predictable, but with the day’s game over and it
being a Friday night, it was likely. My Dad reported this encouragingly to my Mother and me,
and he strategized nervously as to how to spend the time until the Man materialized.
There was no room at the crowded bar, so we stood with drinks, the adults shouting above me
and through the smoke, perfume, food smells, and music mixing in the rarefied air. I put my
head down, closed my eyes and held the cold glass like a candle, as if in prayer, trying to protect
myself from the over-stimulation.
My Dad tried to stall, but eventually we were seated at a small table in the busy dining area.
The waiter brought out a St. Louis phone book for me to sit on as I was too big for a high chair.
I was stripped of my coat, the starchy napkin was carefully tucked under my chin, and I touched

the fine tablecloth and all of my pieces of silverware. My Mother hung my little red sports coat
with the faux coat-of-arms stitched above the pocket on a vacant chair at our table as if saving
the place for someone in spirit.
The smells and sounds and sights of the bar competed with those of the restaurant, and I tried
to take it all in and, according to my father, I was asking too many questions: “Will other
Cardinals be here?” “How many people live in St. Louis?” “How did Pinocchio become a real
boy?” His agitation grew as he waited for his miracle.
Absorbing the excitement, anxiety, and vigilance like a tuning fork, and loaded up with Pepsi, I
started acting up. My legs bobbed rhythmically above the phone book, occasionally kicking the
table. I knew better, but something else seemed to control my legs. The silverware felt heavy
in my hands and I was told to stop playing with it as I struck the goofy pose of a nursery rhyme
prince—bibbed and cow-licked, tongue sticking out sideways—waiting for his supper. When
the waiter came, I ordered a hot open-faced, roast beef sandwich with mashed potatoes, which
was not on the kids’ menu.
A relish tray and bread arrived. I ate quickly, which of course ran counter to the plan to linger,
and was told to slow down.
The food came. I don’t remember if the hot roast beef was cold on delivery or if it became cold
because I wasn’t allowed to eat it fast enough. Fatigue was setting in as the night sky
insinuated itself into the windows over by the bar.
A burst of light, movement and air… “He’s here!”
My Dad rose as the Man tried to breeze by. “Stan, could we get a picture?” The Man agreed in
a split-second as if this happened every other split-second, and pointed us toward a coat room
in the back. I was extricated from my phonebook throne, helped back into my red sports coat,
and we followed the icon.
I was handed over to the future Hall of Famer as if I were a gift, a sacrifice. He held me like
Edger Bergen held Charlie McCarthy. The two men met shoulder-to shoulder and all eyes were
on my beautiful mother who was silently star-struck, nervously stamping a foot on something
invisible as she fussed with the camera.
She nodded that she was ready. I felt the adoration shift and touched the Man’s hand with my
forefinger to see if I could absorb some of his athletic powers. (It was not to be.) Still, I smiled

broadly, mugging like a ventriloquist’s dummy, my shiny saddle shoes dangling floppily below
me.
Snap!
Light bulb shadows on my retinas, I’m released and don’t really see the Man anymore. I said,
“Thanks, Stan” blindly. I couldn’t feel my legs beneath me.
Back at the table, there was no flavor left to my food. A smile possessed with future bragging
rights glowed on my father’s handsome face. I was dethroned again and my legs felt heavy and
wooden. I’m carried, limp and silent, into the warm St. Louis night, defeated by the day’s
pilgrimage.

Ron Wischnowski, Stan “the Man” Musial, Mike Wischnowski.
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Pain Isn’t Punishment
Introduction
When people experience pain or something bad happens to them, the most
common response to the situation is “Why me?”. It is human nature to believe that if
something goes wrong it is not really our fault and we place blame on someone else, in
most cases God. In his text, Where the Hell is God? Richard Leonard writes: “We grow
through pain, but it is not sent to make us grow” (8). Leonard argues that while God did
not directly create pain for humans to make our lives difficult, there’s no reason that
lessons cannot be learned from the pain.
1. God didn’t create humans to inflict pain on them
In reading the Bible, especially the New Testament, it is easy to see that God
loves humans as demonstrated when he sent down his only son to die for our sins. The
question is if he loves us so much, why does he allow us to suffer? The answer to this
question is quite complex and the simplified answer is that he does not want us to
suffer, but suffering is as much a part of life as the act of breathing.

In the creation account as told in the book of Genesis, God created the world out
of nothing and made “mankind in his own image” (Gen. 1:27, 31). Because humans
were made in the image of God, we were intended to strive toward obtaining the
qualities that make him so benevolent. What makes us different from God however, is
that humans were given free will. After the fall from grace, as a result of free choice,
evil became a part of our world and pain and suffering as we know them became
prevalent. (While pain and suffering have two distinct meanings, for the purpose of this
paper they will be used interchangeably). The world in which we live today is not how
God intended humans to be living. In chapter one of his text, Leonard proposes that
“God could have set in motion a world that is better than this one” but because of free
will, Leonard also argues, “maybe this world is as good as it gets” (2). It is free will,
human choices, that has brought us to the state in which the world is today. Therefore,
we cannot blame God for the pain that we experience as it is only through our own
choices that the world has become what it is. Suffering does not come from the
punishment of God for our actions or behaviors but from our free will, the choices we
make because of the gift of free will, and the natural course of the world.
Nonetheless, God does not enjoy watching us suffer. In his article entitled The
Great Privilege of God, Stavros Fotiou claims: “God is not responsible for evil and
consequently for pain in human life. God created and wanted a world in which beings
and things are leading a harmonious communion” (21). God does not want to see
humans in pain. He loves us as his children, and it hurts him to watch us suffer just as it
pains a mother to see her child suffer. Because he feels our pain as much as we do,
we cannot see God as an evil deity. He is saddened when we suffer because, as J.E.T.

Kuwornu-Adjaottor writes, “God is not a distant Creator or impersonal ground of being,
but a loving Father who shares our sufferings and hurts with us” (117).
God is not vengeful or spiteful; he does not intentionally send evil upon humans
to punish them for their actions. Evil became commonplace in our world after the fall,
yet he did not directly punish Adam and Eve for their actions. Pain and suffering were
an undesired consequence of their actions. However, because God is omniscient and
benevolent, he may have a bigger plan for us than we can conceive. In an article from
his website, Peter Kreeft claims: “…We just don’t know what God is up to” (np). God
does not want us to believe that he has abandoned us after our mistakes or during our
times of pain. We need to have faith and trust in him because, as Jay Lynch says, “God
is all powerful, all knowing and loving and just, and he will make it right in His time” (np).
While we might not understand or appreciate it, there is a reason for everything that
occurs. Chapter three of the book of Ecclesiastes tells us that “there is a time for
everything… a time to tear down and a time to build… a time to mourn and a time to
dance… a time for war and a time for peace” (3:1,3,4,8). These times tell us that there
is always good that accompanies any bad. It is this school of thought that allows us to
overlook the pain we endure for a brighter future. In his publication, G. Schlesinger
claims: “If we had access to God’s whole plan…we might be able to appreciate that a
given region of human experience, though in isolation looks ugly, viewed as a part of
the entire pattern, enhances the over-all beauty and goodness of the whole” (245).
Often times we think that our suffering is the worst thing that could ever happen to us
and we become so wrapped up in the pain of the circumstances that we cannot open
our minds to the idea that, in the long run, pain may benefit us more than it hurts us.

Lurie offers a similar opinion: “We usually don’t have the perspective to understand the
long-term significance of events that occur in our lives. By remaining open to the
possibility that we simply don’t know, we learn to let go of our immediate response to
classify and judge, and thereby develop faith” (np). Only God knows the reasons for our
pain and sees the brighter future we can have as a result; we must trust that we
experience pain to gain something greater.

2. Without pain there would be no growth
Most people would be content if they never had to face any hardship in their
lives. The problem with that is that we would never be able to grow as human beings
without those hardships. Kuwornu-Adjaottor offers an explanation why God permits
pain in our lives: “Sometimes God allows us to go through suffering for a season in
order that he might teach us some important lessons, so that we can become humbled,
strengthened in our faith, and toughened in our character…When we suffer, God might
be preparing us for greater blessings ahead” (119). It is how we handle the tough times
in our lives that help define who we really are because it is through those experiences
that we come closer to the qualities God wants us to strive toward, such as empathy. If
one were never to suffer, it would be difficult to acknowledge, understand, and help
others. It is also true that, we would never be able to look objectively at what we have
and be thankful for all the blessings our lives have given us without that which has given
us a reference point. Experiencing the ups and downs in life allows you to appreciate
the good times that much more. Schlesinger adds an interesting perspective on this
idea. He contends that “if no one ever experienced any pain or discomfort but some

were deprived of positive happiness the problem would remain” (246). While there may
be no pain, some people would still feel as though they are suffering because they
would not experience positive happiness; suffering is all relative.
To address the issue of God’s position on suffering in our lives, Leonard clarifies
where this evil comes from. He says, “There is a huge difference between God
permitting evil and God perpetrating such acts on us” (7). While God does not intercept
our pain on a daily basis, it is wrong to believe that he uses pain as a form of
punishment. Kuwornu-Adjaottor has a similar argument: “Thus it is not God who makes
us suffer. He does not intentionally and willingly bring suffering as a part of his affliction
on men. Rather, he allows suffering, pain, trouble, disaster, calamity, and grief to come
into our lives for his driving purpose, most of which our minds are too finite to
comprehend and explain” (119). As stated above, we do not have access to God’s
divine plan or reasoning. However, because we know God is benevolent, he is not
sending pain out of spite or hatred; there is a purpose for it. Jay Lynch proposes that
this purpose may be that “it brings us compassion and empathy for others who are
suffering when we recover” (np). We can now use our experiences to help others
confront and grow through their pain in, perhaps, an easier way.
We also learn a lot about ourselves when we experience pain. KuwornuAdjaottor believes that “…God teaches us valuable lessons through suffering. We may
experience suffering to make us humble, grow stronger, and equip us to comfort others
in their suffering” (116). Life is a learning experience. As the saying goes, “What
doesn’t kill you makes you stronger.” After experiencing pain, we learn what caused it
and try our best to avoid it in the future, just like we know not to put our hands on a hot

burner because we’ve already made that mistake and know that it will hurt us. As
painful as these circumstances may be, Kreeft believes that “Suffering can work for the
greater good of wisdom” (np). This wisdom will allow us to overcome more barriers and
obstacles in our lives than would have been possible without the growth we experienced
from pain. Even though it may not be easy to see it while pain is raging, in hindsight as
Fotiou says, “people will understand that pain is not a punishment from God and so they
will not despair… They will face pain with faith and courage and in this way they will be
able to exceed it” (24). There is some comfort in knowing we have the capability to
overcome any pain we encounter. A. Lurie proposes that “By responding to challenges
we develop skills and the effort of hard work and well-earned accomplishments
develops self-esteem” (np). This self-esteem helps us to realize we have the power to
rise above the circumstances we are given, and it is not as difficult to deal with the pain
as we once may have thought.
It is through our free will that we sin, yet God sent his only son to Earth for the
sole reason to take on himself the world’s sins so that we may enter into the Kingdom of
Heaven. Is this not the greatest suffering of all? In retelling the story of Christ in the
Garden of Olives, Fotiou describes how: “Christ undertakes human pain in order to
transform it into the joy of the resurrection” (22). Jesus willingly agreed to give his life
on behalf of humanity as a whole. In that perspective, God did not create suffering but
willingly, in the person of Christ, accepted the task of facing it wholly. Still, we are able
to grow through his suffering for us. Through Christ’s actions and teachings, as Fotiou
says, “a new world emerges…in which freedom coincides with love, peace to justice,

and otherness to immortality” (21). We can now enter into the Kingdom of Heaven, by
repenting and asking for forgiveness, where pain and suffering no longer exist.
Conclusion
Schlesinger asserts that “Every person is the sum total of his experiences” (245).
I completely agree with this statement because it is our suffering that makes us who we
are. We grow through our pain and it is this growth that allows us to understand that the
destination is in the journey. We have to go through the bad times to make the good
times so much more enjoyable. No one wants to experience pain but it is a part of the
world we live in. The saving grace of our battle with suffering is that we know God is on
our side. He feels our pain right along with us and we should take comfort in this idea.
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Jessica Colmerauer
The Effect of Diaspora on Modern Jewish Belief

Introduction
The religion of Judaism is one of the oldest religions in the world, dating back to as early
as the second millennium B.C.E... It is the oldest surviving monotheistic religion and shares
some common history with both Christianity and Islam, which are also considered “Abrahamic
religions”. Although many original crucial philosophies remain, some beliefs vary between
different modern movements.

1. The Origins of Judaism
According to the online version of the Merriam-Webster dictionary, the definition of the
word “develop” is “to grow or become bigger or more advanced”. This is an appropriate word to
describe the foundation of Judaism. The religion originated with the prophet Abraham, who is
considered the founder of Judaism. According to common religious belief, Abraham was called
by the God (who is already known) into a covenant, in which God promises the land of Canaan
(modern day Israel) and many descendants. Ancient Hebrew writings define the "Children of
Israel" as descendants of common ancestors, including Abraham, his son Isaac, and Isaac's son

Jacob. The Children of Israel was comprised of twelve tribes, each descended from one of
Jacob's twelve sons.
The Jewish religion was not widespread in its early stages. It appeared during a time
when the common belief was that there were many gods. The Jews were not a powerful people
and were overshadowed by more powerful tribes and groups of people. The Bible notes that in
1000 BCE, an Israelite monarchy was established under Saul, and continued under King David
and his son, Solomon. The Monarchy eventually fell apart due to fighting among the twelve
tribes and to outside influences.
The religion developed in its early stages, becoming larger and more organized. In these
ancient times, the main belief of the religion was that God was a solitary being. God’s major
relationship was not with other gods (as other peoples of the time believed), but with the world,
and more specifically, the people He created. According to a Wikipedia article on Judaism,
“Judaism thus begins with ethical monotheism: the belief that God is one and is concerned with
the actions of humankind” (N.A. n.p.). These ideas are the basis of the entire religion of Judaism
and continue to be present in the several versions of Judaism today.

2. Diaspora and the Progress of Jewish Practice
The definition of the word “adapt” according to Google is “to become adjusted to new
conditions.” This is exactly what the Jews had to do when faced with many issues throughout their
history. The biggest example of how Judaism was forced to adapt can be seen relatively early on in its
history. Diaspora is the term used to describe Jews living outside their original homeland of Israel .
According to an online article titled Jews around the World – The Jewish Diaspora, “The story of the

Jewish Diaspora begins in the year 587 B.C.E., when the kingdom of Judea was conquered by the
Babylonians, who destroyed the temple in Jerusalem and exiled a large part of the Jewish population to
Babylonia” (N.A. n.p.). In addition, an article titled Babylonian Exile from the Encyclopedia Britannica
says, “Historians agree that several deportations took place, that not all Jews were forced to leave their
homeland… and that some Jews chose to remain in Babylonia—thus constituting the first of numerous
Jewish communities living permanently in the Diaspora” (N.A. n.p.). This began a long history of Jews
living outside of Israel. Although they were separated from their homeland, the religion did not fade. The
Jews continued to practice the beliefs that originated in what is today Israel. Diaspora is still apparent
today with large numbers of Jews living in North America and Europe. This proves to be a strong
example of how the religion successfully adapted to challenges that it faced.

Another example of adaption of the religion is the fundamental changes that occurred after the
destruction of the Temple in Jerusalem following early Diaspora. An online article from Princeton.edu
explains the background of the end of the exile saying, “The forced exile ended in 538 BCE after the fall
of Babylon to the Persian king Cyrus the Great, who gave the Jews permission to return to Yehud
province and to rebuild the Temple” (N.A. n.p.). The Temple in Jerusalem was a cultural and religious
center for the religion for centuries until 70 C.E when it was destroyed by the Romans. In Huston Smith’s
book, The World’s Religions, he says that following this event, “the focus of Judaism shifted from the
sacrificial rite of the Temple to the study of the Torah and its accompanying Oral Tradition in academics
and synagogues. Thenceforth it was not the priests, who were no longer functional, but the rabbis
(literally teachers) who held Judaism together” (Smith, 310). He continues to say that their synagogues
became centers for both study and worship and for congregational life in general. The practice that
resulted from this shift is referred to as Rabbinic Judaism, where rabbis are the teachers and leaders of the
religion. This focused on the study of the Torah as being a lifelong process. This major shift from worship

at the Temple to study of the Torah shows how the religion adjusted to its new conditions successfully
and created the foundation of the common Jewish beliefs today.

3. Modern Jewish Movements
The Google definition of the word “Transform” is “To make a thorough or dramatic
change in the form, appearance, or character of.” The religion of Judaism has gone through
definite transformations in more recent times. Although many of the same basic principles and
traditions remain, the modern version of Judaism is much different from when it started. In more
recent centuries, the religion has transformed to apply to the modern times. This can be attributed
to Diaspora and groups of Jews being separated for millennia, leading to differences in practice.
This variation is relevant when discussing the four different branches of modern Judaism
present in the United States today. Each movement reflects varying responses to changing times
and cultures. Not every Jew identifies with a movement, but of those who do, the largest group is
those who consider themselves Reform Jews. According to the online article Movements in
Judaism, about 45% of American Jews identify with this movement. The article also explains
“Reform Jews do not accept the binding nature of Jewish law, focusing instead on the moral
autonomy of individuals to decide which laws are religiously meaningful for them. In general,
Reform Judaism is a liberal religious movement whose adherents often support liberal social
causes” (N.A. n.p.).
The next most popular movement is Conservative Judaism, which consists of about 40% of
American Jews. The same article, titled Movements in Judaism also says, “Conservative Judaism
accepts the notion that Jewish law is binding upon Jews. That is, that Conservative Jews have an
obligation to obey all the teachings of Judaism.” For example, they emphasize the laws of

keeping kosher and keeping The Sabbath. Conservative Jews believe that Jewish lawis capable
of evolution as humans learn more about interpreting the Torah. Thus, Conservative Jews have
changed some of the earlier interpretations of the Torah. For example, men and women worship
together in Conservative synagogues, and women can be ordained as rabbis.
Orthodox Judaism and Reconstructionist Judaism are relatively small movements, making up
about 15% of those Jews who affiliate combined. Orthodox Jews accept Jewish law in the Torah,
but unlike Conservative Jews, Orthodox Jews do not believe that the law itself can actually
evolve. Orthodox Judaism accepts the idea that the 613 commandments in the Torah are binding
on all Jews and must not be altered. On the other hand, the same online article explains that
Reconstructionists believe in a more naturalistic approach to religion and consider Judaism not
just as a religion but also as an evolving religious civilization. They do not accept the binding
nature of Jewish law and reject the idea of Jews as a chosen people.

Conclusion
Through its extensive history, Judaism has developed, adapted and transformed in many
ways. More specifically, Diaspora has affected the way the beliefs of Judaism developed through
history by allowing different groups of people to develop different variations of the same general
ideas.

Bibliography
1. N.A. “Babylonian Captivity”. Princeton.edu. N.D. http://www.princeton.edu Acc. on October
19, 2014
2. N.A. “Babylonian Exile”. Encyclopedia Britannica. January 12, 2014.
http://www.britannica.com Acc. on October 18, 2014
3. N.A. “Jews around The Globe – Jewish Diaspora”. My Jewish Learning. N.D.
http://www.myjewishlearning.com Acc. on October 19, 2014
4. N.A. “Judaism”. Patheos Library. N.D. http://www.patheos.com Acc. on October 18, 2014
5. N.A. “Judaism”. Wikipedia. August 22, 2010. http://en.wikipedia.org Acc. on October 17,
2014
6. N.A. “The Movements in Judaism”. Conversion to Judaism Resource Center. N.D.
http://www.convert.org Acc. on October 19, 2014
7. Smith, Huston. The World’s Religions. NY, NY: Harper Collins, 1991

Relief about the main altar in a church in Noto, Sicily
(Photo by MC)

James Koch
Clare and Francis:
A Mission in the Name of the Lord
Introduction
In the film, Clare and Francis, the viewer is taken through the significant life events of
Francis and Clare of Assisi that led them to become people of God. While Francis and Clare
lived in the thirteenth century, the film portrays their spiritual journeys with commendable
historical accuracy. In particular, there is much to be analyzed in the meeting of Francis and the
Sultan for its significance and the accuracy of how it is depicted in the film.
Movie Review
In Fabrizio Costa’s film Clare and Francis, a depiction of the life of Francis is shown in
a historical and often imaginative narrative. Beginning with the ambitious son of a merchant, the
viewer is first taken through the life events that caused Francis to abandon his quest for glory as
a knight and instead pursue a holy life in the footsteps of Christ. From fighting in the civil war in
Assisi to the somewhat over exaggerated kissing of a leper on the face, we see the spiritual
transformation of Francis. The director occasionally cuts to the life of Clare as the daughter of a
wealthy family, and we see similar signs of a calling to serve God despite a life of wealth and
social status expected of her. The film continues to describe several of the historical events that

were significant in the creation of the Franciscan Order and ends showing the stigmata and death
of Francis after he has returned from his travels to the east. Overall, many events in the film such
as Clare escaping from home and Francis having a vision from the crucifix at St. Damiano are
historically correct. In different biographies, these events have been described respectively: “At
18, she escaped…and was met on the road by friars carrying torches…” (Foley, n.p.) and
“Francis heard the crucifix command him: “Go, Francis, and repair my house”” (Ignatius, n.p.)
As a historical religious film about two holy individuals, Clare and Francis measures up
differently to similar productions. Compared to Costa’s film Mother Teresa which he directed
four years prior and was recorded in English, the 2007 production is 90 minutes longer and was
recorded in Italian. According to reviewer Steven Greydanus, Madre Teresa presents a “rather
choppy, episodic feel” (Greydanus, n.p.) which is replicated in Clare and Francis with the
intermittent cutting between scenes of Francis and Clare causing the point in time become
unclear. On the bright side, Costa includes many lasting symbolic shots of objects such as the
cross-shaped hilt of the sword that Francis plunges into the sand representing his mission to
resolve the conflict that has caused so much death. This adds drama to emphasize the spiritual
significance of doing such an act, and a similar emphasis on photography is seen in the
“beautiful photography” in Mother Teresa (IMBD, n.p.). In comparison to a movie such as
Flowers from Francis from 1950, Costa’s Clare and Francis is definitely a more engaging,
entertaining, and historical story of the individuals. Lastly, since it is a modern film the
cinematography is immensely better, making it an overall better movie on Francis and Clare.
The character of Francis is adequately played by Ettore Bassi; however in some
instances, such as the fearful encounters with the lepers, his acting is less than convincing. On
the other hand as a film on saintly individuals, the performances of Bassi as well as Mary

Petruolo (Clare) are rightfully compassionate, and humble. The design of this film does well to
utilize characters such as the hesitant sidekick Illuminato, played by Gabriele Cirilli, who
highlights Francis’ optimistic and determined character. Another example of this design is the
evil uncle Monaldo convincingly played by Ivano Marescotti, who helps establish Clare’s pure
intentions and unwavering devotion to God even in the fearful face of her opposing uncle.
Overall, Clare and Francis is certainly worth watching if you have a Catholic
background or even if you belong to a different denomination of Christianity because the selfless
characters of Clare and Francis are morally inspirational. Also, the fact that this film is so
historically accurate makes it nothing short of interesting even if you are not religious. While the
acting isn’t the greatest, the film is still adequate for its historical narrative with inspirational
scenes such as Francis’ renouncing his social status before the people of Assisi when he “without
a word peeled off his garments even removing his breeches and restored them to his father”
(Ignatius, n.p.) Therefore, due to the impressive historical accuracy which is dramatically
enhanced by Costa’s excellent photography and cinematography, Clare and Francis is a
captivating film that I would highly recommend to any viewer.
Francis and the Sultan
In Clare and Francis, the journey of Francis and Illuminato to see the Sultan begins in
scene 20 with the setting of Egypt in 1219 as the two friars arrive at the Christian camp. After
meeting with Cardinal Pelagius and failing to convince him to try to negotiate with the Saracens,
Francis and Illuminato set out to meet the Sultan in person, although it is uncertain whether they
actually had the permission of Pelagius or not (Cf. Johnson 152). By walking through the desert,
the friars encounter the Saracens who take them to see the Sultan, Malik-al-Kamil in Damietta
which in one way or another resulted in the meeting of Francis and Kamil. While it is not known

what was said, it is clear that the two men shared common beliefs and were both in opposition to
the war. After astounding the Christian world with his return, it is a fact that the Christians
continued to fight despite Kamil’s offer of peace; however, it is unclear when in this time of
attempted negotiation Francis’ meeting actually took place. (Cf. Tolan, 4-5)
Despite the mystery of this journey, Fabrizio Costa does well through cinematography to
create a concise, but intriguing depiction of the legendary meeting of Francis and the Sultan. In
the beginning of scene 20, he uses a sluggish sort of soundtrack commonly associated with the
event of struggling through a desert as well as zoomed in shots of Francis and Illuminato’s
exhausted faces, which are convincingly displayed. This along with one of his features of design
in which a close-up shot of the friars’ feet is again shown, this time walking on hard sand and
gravel, as the frame slowly pans up to capture the desolate landscape, it conveys how difficult
their journey must have been. In addition, the mountainous landscape captured in the background
as well as the desert wind are key in establishing a new setting that is completely different from
the green city of Assisi which helps the viewer to embrace the harsh climate of this legendary
journey whether or not they actually walked this exact path. Another feature of design included
in the two Egypt scenes is the presence of the Franciscan crucifix. This visual element of design
is symbolic of how Francis is following in the footsteps of Christ and is going where God would
have him go to try to bring peace to the warring sides. The placement of the crucifix, along with
the scene with the dramatic throwing down of a sword, also helps to emphasize the notion that
Francis, returning to the crusade not as a knight but as a humble messenger of the Gospel, was
inspired by his vision of the crucifix back at the church of St. Damiano at the beginning of his
holy life. It must be noted that in contrast to joining the crusade for his own glory when he was
younger, this time Francis is entering the crusade for the glory of God. As for the interaction

between the two men of God, Costa keeps the alternating shots during their conversation on the
same level angle, implying that they are equal in character and morals. Such a respectful
dialogue may have occurred based on the fact that Sultan Malik-Al-Kamil “was not opposed to
religious debate” (Tolan 6). Their mutual understanding is ultimately exemplified greatly
through a zoomed-in shot of the shaking of hands between Francis and the Sultan. Regardless of
historical accuracy, all of the objects such as the crucifix, sword, desolate setting, and the
characters’ appearances work together to create a mis-en-scene that is instrumental to the
portrayal of Francis’ journey to meet the Sultan.
In regard to the actual meeting with the Sultan as well as Francis’ possible reasons for
doing so, the first person point of view used when the friars are taken to the camp of the Saracens
is crucial in emphasizing the vulnerability of Francis in the territory of the enemy. This reminds
the viewer that even though he is on a holy mission, Francis’ quest for spreading the Gospel is an
extremely dangerous one, especially when the Sultan’s decoy first calls for their execution
causing a sense of despair. This idea of full submission to the enemy with the potential to
become a martyr seems to have been exactly what Francis wanted. Francis wrote in the
Franciscan Rule, “I beg my brothers that, when they travel about the world, they should not be
quarrelsome, dispute with words, or criticize others, but be gentle, peaceful…” (Burr, n.p.) This
part of the Franciscan Rule supports the historical likelihood that Francis would have left himself
unprotected in the face of the enemy and it is a reason to believe in this aspect depicted in the
film. The seeking of martyrdom is supported by St. Bonaventure who is quoted saying that
Francis was still “convinced that death was a prize to be won” (Johnson 149). Interestingly
enough, philosophy professor Galen Johnson claims that the records of Bonaventure completed
in 1263 “strongly emphasize Francis’ fascination with the crusades when a young man and his

desire to be a Christian martyr. After his spiritual conversion, Francis’ desire for martyrdom did
not wane” (Johnson 147). The account of Bonaventure suggests that Francis had always felt
compelled to give his life for others before and after leading a holy life, which further explains
Francis’ reason for travelling to meet the Sultan. Although this idea of his desire for martyrdom
as a young man is not depicted in Clare and Francis, the transformed Francis played by Ettore
Bassi definitely portrays such a desire as he cheerfully walks through the desert to meet the
enemy who the Christians claim are barbaric. Regardless of martyrdom, which seems to have
been Francis’ primary motivation, it is likely that his overall goal was to alleviate the tension
between the Christians and the Saracens rather than to actually convert the Sultan to Christianity.
Therefore even when it comes to writers who considered the goal to be full conversion, the
following can be said: “Francis’ voyage was not in vain, for Michaud: it inaugurated Franciscan
mission to ‘savage people’, a heroic and colossal effort to deliver these people from ignorance
and misery” (Tolan 3).
Conclusion
The meeting of Francis and the Sultan of the Muslim army during the fifth crusade in
1219 is a fabled event that is generally accepted as historical. It is no surprise that two of the
most important scenes of Clare and Francis are dedicated to the depiction of this marvelous
event. Therefore, this film does a service by giving the audience the chance to understand this
historical event since it gives hope for the mutual understanding of opposing sides in the various
conflicts of modern day.
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Smiles, Bananas, and Love
English is the only language I can speak fluently. So one might ask how I spent the last
year of my life greeting my students with “Wallagay”.
It all started a year ago, with a decision I made entirely on a gut feeling.
In between my graduate course work, I substitute taught at the Utica Adult Learning
Center. Upon graduation I was offered a full time position teaching English as a Second
Language to adult refugees. Even though this opportunity was outside of my biology
background, I felt the overwhelming urge to accept it. Never have I been so thankful.
My adult students were from all parts of the world; however, a vast majority were from
Bhutan, Nepal, Burma (now Myanmar), and Thailand. They were all refugees, forced to
move from their homes across the world to find a place of safety and freedom. Many of
them had lost family members and came without any possessions. All of my students
were religious and their practices varied. I had a mixture of Buddhists, Hindus, Muslims,
and a variety of Christians in my room. As different as my students were, they sat side
by side in harmony.
In my first few days, the task of lesson planning for my new job seemed overwhelming.
But my students were understanding and patient with me as their new teacher. I quickly
learned that laughter is a universal language. I was in awe at the sense of humor my
refugees possessed.
Soon I came to realize that the rules of language didn’t really matter if my students
weren’t willing to speak. Coming from countries that had taken away all their basic
freedoms, I needed to give them a voice. My new goal was to make my students feel
comfortable and safe in their learning environment. I started incorporating games and
meditation into our routine, and I learned words and phrases in my students’ languages.
My mornings began with smiles and greetings in at least five different languages.

Even though I was the teacher, I couldn’t help but feel that my students knew something
I didn’t. Throughout the year I found out my intuition was correct; they knew about life.
Most of my students had very little formal education, yet they came to school every day
eager to learn. They wanted to speak English so they could get any job that allowed
them to support their family.
As I was focused on making my students feel comfortable, I was unprepared for their
innate hospitality. On a daily basis I would receive yogurt, bananas, and home cooked
meals from people who barely had the means to feed their own families. Never had I
experienced such kindness and respect. We became more than a teacher and
students; we became friends.
Being around my students was a humbling experience. They taught me about the kind
of person I want to be. They showed me love, and selflessness. They gave when most
would think there was nothing left to give. They were optimistic and happy despite such
difficult life circumstances. They are hope.
This past year was one of the most amazing gifts of my life, and it came wrapped in
smiles, bananas, and love.

Jennifer Sadallah and some of her “friends”

PARENT AND CHILD

Michael Sexton
Son of Timothy and Alison Sexton
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Zoé Thomas
The Odd One
As a child, it was routine for my family to have morning devotions where my parents would not only read passages
of scriptures, but also break down verse by verse what they mean. This helped shape my spiritual life. My parents
made it their duty to instill the belief of Yahweh in me. However, growing up under this strict religious background
was bitter-sweet.
I was living on a small island called St. Vincent and the Grenadines, where the main religion is Christian. The
religious group I am a part of is not Christian. We call ourselves the Assemblies of Yahweh, where we use the true
name of our heavenly father. When I tried explaining this to others, my religion was thought of as a cult. It was
difficult for others to grasp that we worship the same being; I just call him by a different name. It made me stand out
from all classmates while growing up.
Then I tried to fit in with a group. When I chose the group with ‘worldly’ friends, my mom made it clear to me that I
was not going to fit in. They were inviting me to parties, they were having boyfriends, they were wearing belly
breakers and halter tops and they were listening to non-religious music. My mom on the other hand said ‘no’ to me
going to parties, told me to return the halter top I bought at the store and made me turn off the TV when I was
dancing to music videos on BET. I did not even have to mention the word boyfriend to her.
Therefore, I tried to fit in with the more religious groups. For a while, when I was ten, I was part of a Christian club
my friends and I made up. Way to fit in! However, things started going south for me, when I felt guilty using the
name God and Jesus, when I know I should have stronger mind and use Yahweh and Yahshua, the names I was
accustomed to using. Then they made a big deal about Christmas, and the food and the gifts and the celebration of
Christ’s birthday. On the other hand I learnt not to celebrate Christmas because it was really not Yashua’s birthday. I

remember feeling envious when they talked about all the gifts they got. I remember even pretending that I did
celebrate Christmas at a point in time, just to fit in. They also talked about how much they loved ham for that time of
year. I was not allowed to eat ham. It was against the diet laws. I actually did on several occasions, knowing and
unknowingly. Then when the Christmas talk was over, it was Easter. I did not celebrate Easter because I was taught
that it was pagan and it was not commanded in the bible. Then there was the keeping of the Sabbath, the one time in
the week when everyone had fun. I was either stuck at services or stuck at home, not watching TV or not desiring
any form of entertainment.
I think the hardest for me was the keeping of Yahweh’s holy days. During September – October I had to stay away a
total of 3 random days; well at least random to others who did not understand. In addition, I had to dress in church
attire. Therefore, I was in the middle of a working or school week, on my way to services and dressed in service
attire. I could not have explained that, nor could I have explained why I was staying away from school. No one
never really understood. The teachers accepted it because they did not have a choice.
Throughout my life, I have read the scriptures, in efforts of challenging my parents to these observations that were
making life a little bit difficult for me. When I raised what I thought was a good argument, they would shoot me
down with even better arguments. Luckily my parents were understanding of why I would feel this way and allowed
me to ask questions and challenge them. Therefore, the more explanations I got from them, the more I understood
why I was observing these practices. The more I understood it, the more I was brave enough to stand in what I
believed and not to conform to anyone else’s beliefs. And I must say, I would not have become the person I am
today without my strict religious background. It may have made me upset at times as a child, but it makes my life so
much better as a woman.

Churcch of St. Josn in Ragusa Ibla, Sicily
(Photo by MC)

FACULTY ESSAY

Dr. Linda MacCammon

Revelations from a Dying Planet:
Agriculture, Corporate Capitalism, and the Murder of Nature
Planet Earth is in trouble. Present and future generations are contributing to and inheriting levels of
environmental degradation unparalleled in human history. Increasingly violent weather, droughts,
floods, water and air pollution, species extinction and other environmental calamities are becoming
commonplace. Every day we read alarming statistics and bleak forecasts about the deteriorating state of
the environment and our chances of future survival, and every day there’s a new round of worry, fingerpointing, and denial. While government agencies, non-governmental organizations (NGO’s),
environmental activists, and concerned citizens labor to protect and save the earth community, their
efforts continue to meet stiff resistance by those who benefit from exploiting and diminishing the
earth’s natural resources. While we all contribute to this problem as producers and consumers, one of
the primary institutional drivers is corporate capitalism, particularly as it has evolved in the United
States. Today, America’s national and multinational corporations are dominant forces on the world
stage, wielding tremendous power over economies, governments, and people’s lives. Advocates boast
that their success is the result of a superior economic system that promotes free markets, individual
initiative, hard work, and private ownership, but in reality their commercial and financial success is
largely the result of the brutal and murderous relationship human beings have with nature.
Corporate Capitalism and Corporate Social Responsibility
The freedom to plunder and destroy the earth’s natural resources for human benefit and profit, with
little thought given to the environmental and social costs, has been the unquestioned assumption of
both capitalists and consumers since the dawn of the industrial age. While there have been many critics
of capitalism and corporations over the years—Thomas Jefferson, Adam Smith, Max Weber, and Karl
Marx quickly come to mind—there was little sustained consideration of the environment in their work.
Early pioneers like Henry David Thoreau, John Muir and Aldo Leopold were powerful voices for

environmental conservation and protection, but they had little impact on the business community.i It
wasn’t until 1962, with the publication of Rachel Carson’s book, Silent Spring that the criticism became a
catalyst for the environmental movement in America and corporations took notice. As noted
philosopher Richard T. De George explains,
Corporations, finding themselves under public attack and criticism, responded by developing the
notion of social responsibility. They started social responsibility programs and spent a good deal
of money advertising their programs and how they were promoting the social good. Exactly
what "social responsibility" meant varied according to the industry and company. But whether it
was reforestation or cutting down on pollution or increasing diversity in the workforce, social
responsibility was the term used to capture those activities of a corporation that were beneficial
to society and usually, by implication, that made up for some unethical or anti-social activity
with which the company had been charged.ii
Over the years, the notion of social responsibility (SR) evolved and expanded its meaning to become
what we understand today as Corporate Social Responsibility (CSR). While there is no set definition of
the term, CSR is generally understood as a form of corporate self-regulation in which legal and ethical
standards are voluntarily integrated into a company’s business model. CSR is a proactive approach to
business that addresses environmental issues, worker rights, consumer protection, and other
stakeholder concerns to minimize the possibility of litigation and government intervention. Today most
Fortune 500 companies subscribe to CSR, regularly posting annual sustainability reports and
environmental impact statements on their websites and issuing press releases to the media. Clearly
corporations are listening to stakeholder demands for environmental sustainability and this trend is a
positive one, but the problem is that many of these same companies spend millions of dollars in
lobbying and campaign contributions to overturn or water down environmental regulations, challenge
climate science, and defund regulatory watchdogs like the Environmental Protection Agency (EPA). The
level of ethical disconnection between the public face of CSR and the behind-the-scenes political
maneuvering suggests that for many companies CSR is more of a calculated tactic than a paradigm shift.
Window dressing or not, the simple truth is corporate capitalism as it is currently conceived, marketed,
politicized, and practiced is unsustainable. Many creative scholars and entrepreneurs agree with this
assessment and are attempting to rethink and reform the capitalist model. Some promising proposals
include John Mackey’s “conscious capitalism,” the “shared value” capitalism of Michael E. Porter and
Mark R. Kramer, and the “natural capitalism” of Paul Hawken, and Amory and Hunter Loven.iii All these
approaches challenge how corporations structure and govern businesses and use natural and human
resources, as well as how companies and consumers participate in markets. But I would argue that
while these efforts are helpful and commendable—some reform is better than no reform—their efforts
are only delaying the inevitable. As an economic system, capitalism is a human construction that is the
dominant system on Earth—at least for the moment. Human beings created capitalism and human
beings have and will continue to change it. But if the capitalist system is designed to consume and
ultimately destroy the earth (albeit unintentionally), then changing some internal structures or replacing

it with a “new and improved” capitalist model won’t be of much help because we haven’t challenged
the ideological assumptions that inform, shape, and drive the system.

The Power of Ideologies
Social and critical theorists have long understood the power of ideologies to consciously and
unconsciously shape our views of reality. The beliefs, values, and goals of ideologies form the basic
assumptions we have about the world and our place in it. Some are more pervasive and dominant than
others. The “American Dream” ideology, for example, promotes values of freedom, democracy, hard
work, optimism, and equal opportunity. These values ground the common belief among Americans that
diligence and hard work lead to material success; laziness and moral weakness lead to failure and
poverty. These ideological assumptions have influenced and shaped American culture and identity since
the country’s founding and have inspired the hopes and dreams of millions who long to become
Americans and share in the dream. Political parties, on the other hand, are ideologically driven and each
one influences a segment of the American population, but not to the same degree.
Ideologies are embedded in all of our economic, political, and social institutions. They inform and shape
much of what we think, say, and do and the results can be both constructive (e.g., civil rights legislation)
and destructive (e.g., destroying rain forests). The existential and moral challenge for all of us is to
become consciously aware of the ideological drivers that influence our thoughts and behaviors. Thus, in
addressing our current environmental crisis, the question is not “How can we fix capitalism?” The
question is “Why do we, as members of the earth community, consistently and purposely manipulate,
exploit, and destroy our environment?” The profit motive is the quick and easy answer, but it doesn’t
unmask the deep ideological roots of this murderous mindset. Many scholars have tackled the question
and some progress has been made. The literature is extensive and multi-disciplinary and offers several
persuasive possibilities, from patriarchy and anthropocentrism to social sin. But there are some
philosophers and cultural historians in the deep ecology movement who are not wholly satisfied with
those answers.iv They claim that patriarchy, anthropocentrism, and all the other “isms” are merely
symptoms of a much deeper problem that lies at the very core of our humanity.
In 1969, the noted naturalist and philosopher, Paul Shepard, isolated the source of our self-destructive
tendencies. In the essay, “Ecology and Man: A Viewpoint,” Shepard forcefully argues that we have
become so alienated from nature and from ourselves as creatures of the wild that “A kind of madness
arises from the prevailing nature-conquering, nature-hating, and self-and world denial.”v We attempt to
escape and overcome our creaturely self-loathing through market-driven diversions and the
manipulation and control of nature. As colorfully described by Shepard, evidence of this condition is
seen in “the behavior of control-obsessed engineers, corporation people selling consumption itself,
academic super humanists and media professionals fixated on political and economic crisis, neurotics
working out psychic problems in the realm of power over men or nature, artistic symbol-manipulators
disgusted by anything organic. It includes many normal, earnest people who are unconsciously
defending themselves or their families against a vaguely threatening universe.”vi

For Shepard overcoming this collective madness will require nothing less than a transformation of our
consciousness and the process must begin with the rejection of the ideology and cultural practices of
advanced agriculture, which he believes are the primary triggers for many of our environmental and
existential problems. Advanced agriculture? Shepard’s claim is indeed a startling one, especially in
America where the family farm has long been a respected and revered institution. Grant Wood’s
American Gothic (1930) is an iconic expression of this sentiment. But Shepard contends that the
transition from migratory hunter-gatherer societies to agricultural communities is where all the trouble
began. A brief excursion into this prehistoric world will reveal a very different way of life and
relationship to nature.

Hunter-Gatherer Societies
During the geologic Pleistocene, or last Ice Age (2,600,000 to 11,500 years ago), homo sapiens first
appeared, evolved, lived, and thrived in hunter-gatherer or forager societies, relying on hunting, fishing,
and gathering a variety of wild plants, nuts, roots, and berries to feed themselves.vii The Paleolithic Era
(or Old Stone Age) is the archaeological designation for roughly the same period of time. Paleolithic
societies varied greatly in social complexity and cultural practices; nevertheless, archaeologists generally
agree on some basic characteristics. Typically these societies were organized in small kinship groups or
bands that numbered less than 50 persons. They sought shelter in caves, mastered fire, buried their
dead, crafted ornamental objects, created art and music, and developed simple tools to aid them in
hunting and gathering. A life on the move naturally kept the birth rate low and personal possessions
were limited to what individuals could easily carry with them. They traveled across relatively large
territories, following prey along migration routes, foraging for edible plants and other food stuffs, and
moving on when the food supply was exhausted. Although hunter-gathers were omnivores and often
participated in group hunts that killed significant numbers of prey animals, the environmental impact on
local habitats was relatively low because they generally had time to recover once the band moved on.
The migratory life of hunter-gatherers required a high degree of social cooperation and some common
practices that ensured their survival. The consensus among archaeologists is that foraging societies
were egalitarian.viii Although there were levels of power and status among male members, leadership in
the band was very informal and largely ad hoc. Conflicts within the band were discouraged and were
usually settled through informal methods of social control, such as shunning, ridicule, and gossip.ix Men
and women were perceived as equal partners, but all bands used a simple gender-based division of
labor, with men hunting, fishing, and scavenging, and women caring for children, maintaining the
household, and foraging, which often provided the bulk of the family’s caloric needs. While food sources
were varied and plentiful, food sharing within the band was a common practice that ensured mutual
survival and solidified social ties. Bands would also regularly gather at designated locations to celebrate
seasonal festivals, find mates, settle disputes, and feast.

Nature was a sacred reality in Paleolithic societies. It was experienced and expressed in the people’s
hunting and foraging activities, in family and kinship relations, in their arts and crafts, in rituals, burials,
myths and magic, and in seasonal celebrations. For hunter-gatherers, home was a spirit-filled place,
populated by a variety of spirits and gods that inhabited the plants, animals, rocks, trees, and other
natural phenomena within their domain. In their world, human beings were not set apart as privileged,
superior beings. On the contrary, the earth’s flora and fauna were their extended family, united in a
harmonious cycle of life, death, and birth that was filled with meaning and value. In this symbol-rich
world, the hunt was not merely the killing of prey for food, but a sacred ritual that enacted this primal
cycle. As Shepard explains in The Tender Carnivore and the Sacred Game,
Among hunters the fallen prey is universally cherished and honored both for itself as a thing of
beauty and in the solemnity and meaning of its death. Ceremonial salutation to the prey, and to
those larger forces that it represents, are more than social conventions: they are the ritual
occasions for personal witness. The rage of the hunter is necessary; he must not be
overwhelmed by awe when he needs all his strength to drive the spear home. Afterward there
is a quiet time, often a formal, reverent acknowledgment, a supplication, a thanking, or other
ritual, in recognition of the relationship of hunter and hunted.x
Paleolithic artists captured the mythic nature of the hunt in their cave paintings, which depict a variety
of game animals, including bears, deer, bison, stags and what appear to be mythical creatures that blur
the lines between animals and humans. One prominent figure was the Master of Animals, a humananimal hybrid that may have been a hunting god or protector of nature.xi The animal master expressed
the idea that “human and animal forms are easily and often interchanged, and the idea of a higher being
who is thought to have an animal shape or to be capable of changing and combining shapes and who is
regarded as a kind of lord of animals, hunters, and the hunting grounds, as well as of the spirits of game
and of the bush.”xii The quintessential symbol of this interrelationship, however, is the totem. Plant and
animal totems symbolized both the lineage of a particular kinship group and their primeval kinship to
the land and all its inhabitants. They served as tangible markers of a group’s mythic past and sense of
place. In his superb study, The Idea of Wilderness, Max Oelschlaeger explains that “Totemic signs bound
hunter-gatherers to the geographic locus of their clan. Home was wherever they happened to be within
the domain where the band had always resided, hunting game and gathering foodstuffs…In such a world
human beings could never be lost, for they were always among their kin, and the Paleolithic mind was
therefore necessarily in its element wherever it happened to find itself.”xiii
By any standard, hunter-gatherer societies enjoyed a relatively healthy, peaceful, and sustainable
existence and a meaningful relationship with their environment, which may explain why their way of life
continued virtually uninterrupted for thousands of years. Nevertheless, our Paleolithic ancestors would
eventually shift to agricultural food production in nearly all regions of the world. But why did they do it?
Given their easy access to nature’s bounty, what would entice hunter-gatherers to switch to farming,
which was risky, relentless, backbreaking work? Scholars have proposed a number of plausible
explanations, including climate change, sporadic food shortages, the extinction of large prey animals,

and population growth.xiv While all of these factors contributed to the transition, no single explanation
seems to account for this global phenomenon. What is known is that a major warming cycle at the end
of the Pleistocene and beginning of the Holocene (the present age) coincided with major cultural
changes for hunter-gatherers residing in the Fertile Crescent region of the Middle East. It is here that
advanced agriculture began.

The Neolithic Revolution
Scholars refer to this historic period as the “Neolithic Revolution” because of the significance of the
cultural changes, but the term is a bit misleading. This was hardly a coups d’état, rather it was the steady
introduction and adoption of agricultural practices among foragers over thousands of years that
gathered momentum as it spread in fits and starts across Europe and the coastal regions of the
Mediterranean. As with foraging societies, agricultural communities were quite diverse, but there are
some common characteristics among them that provide points of comparison.
Roughly 10,000 years ago, hunter-gatherer bands began to settle down in small village communities,
which necessitated the management of their food supply. Foragers had expert knowledge of their local
habitats and they used that knowledge quite successfully when they began to domesticate the animals
and plants they had previously been hunting and gathering. During the Neolithic Period or New Stone
Age (8300 to 6000 BCE), early agriculturalists focused on a limited number of easily cultivated crops,
such as wheat, barley, lentils, and chickpeas. They also selected and bred smaller herd animals, such as
cattle, sheep, goats, and pigs that were docile and more susceptible to domestication. But as
Oelschlaeger explains, this move to a more sedentary lifestyle also had an accompanying shift in
consciousness.
Although prehistoric people were relatively content in accepting the natural order and sought
above all to maintain the integrity of their world, the agriculturists experienced an enormous
quickening of the human potential to modify the naturally given. Rather than attempting to live
in harmony with wild nature, as hunter-gatherers had done since time immemorial, farmers
literally rose up and attempted to dominate the wilderness. Boundaries were drawn between
the natural and the cultural, and conceptual restructuring was inevitable.xv
The conceptual restructuring of the agriculturalists marks the beginning of an anthropocentric ideology
that would transform the world. The unquenchable desire to “modify the naturally given” was
inevitable once hunter-gatherers became sedentary because their survival depended upon the
successful working of a specific patch of ground. Migration was no longer a viable option. In the minds
of these early agriculturalists, working the fields and fighting pests, storms, drought, and other natural
threats transformed their view of nature from an all-encompassing sacred reality to an external force
that had to be conquered and controlled or they would face starvation and death. Needless to say,
fertility became a central value and goal as they irrigated their lands and systematically modified plants
and animals for the most desired traits. The mandate to “humanize” nature through farming and

domestication thus marked the assent of the human and the desacralization of the natural world,
essentially destroying its intrinsic value and primal subjectivity. In short, nature was objectified.
This shift in consciousness also changed the nature and practice of religion. The mystical union so vividly
depicted in cave paintings and symbolized in animal masters and totemic figures was gradually replaced
with a world of transcendent deities who embodied creative powers, natural forces, and who
represented the animals and plants essential for human survival.xvi The Sacred Bull, for example,
symbolized virility, strength, and power and the Great Mother goddess personified nature’s fertility. In
the later Neolithic period, other fertility deities, such as Ninlil, the goddess of grain and Dumuzi, the god
of vegetation, were popular subjects of veneration. For agriculturalists, animal idolatry and fertility cults
were another means to control their environment. Sacrifices of small animals and offerings of fruit,
grains, and other food stuffs were made to appease the gods and secure fertility, stable food supplies,
favorable weather, and other common concerns. These sacrifices (for they were indeed very dear) were
regularly performed in public ceremonies usually overseen by religious and political “specialists” who
often shared in the sacred meals. As Oelschlaeger explains,
All [these rituals and ceremonies] were part of a complex of behaviors and ideas intended to
ensure fecundity and productivity. A religio-politico elite almost necessarily arose, serving the
social functions of organization, control, and above all the rationalization of existence. The
priest and chief supplanted the Paleolithic animal master, and society was slowly stratified.
These new elites helped to explain the changing order of existence and thereby justify their own
power.xvii
Neolithic religion not only introduced social stratification to agricultural communities, but
further solidified the people’s spiritual separation from the natural world. Their sense of superiority to
nature was affirmed and sanctified by rituals and sacrificial practices that placated the gods for their
benefit. The Paleolithic reverence for animals ritualized in the sacred hunt was replaced with the
Neolithic slaughter of ritual sacrifice, reducing animals to little more than bribes for the gods. The
ideological restructuring didn’t stop there, however. Nature became the means to achieve other ends
that went beyond simple survival. For farmers who were diligent or lucky enough to succeed,
agricultural surpluses were the means to acquire social advantages, property, and power within the
community. As the centuries passed, agricultural communities became larger and more complex,
eventually acquiring all the characteristics we typically associate with civilization, urbanization, and
empire. Anthropologist, Leslie A. White, describes the evolutionary process:
[Agriculture] greatly increased the food supply, which in turn increased the population. As
human labor became more productive in agriculture, an increasing portion of society became
divorced from the task of food-getting, and was devoted to other occupations. Thus society
becomes organized into occupational groups: masons, metal workers, jade carvers, weavers,
scribes, priests. This has the effect of accelerating progress in the arts, crafts, and sciences
(astronomy, mathematics, etc.), since they are now in the hands of specialists, rather than jacks-

of-all-trades. With an increase in manufacturing, added to division of society into occupational
groups, comes production for exchange and sale (instead of primarily for use as in tribal society),
mediums of exchange, money, merchants, banks, mortgages, debtors, slaves. An accumulation
of wealth and competition for favored regions provoke wars of conquest, and produce
professional military and ruling classes, slavery and serfdom.xviii
In the Fertile Crescent this process of cultural evolution first appeared with the Akkadian emperor,
Sargon the Great.xix Although dates vary, he reigned from approximately 2334 to 2279 BCE. An
ambitious leader and skilled warrior, Sargon expanded the Akkadian Empire to include all of
Mesopotamia, the Levant, and parts of Iran, but within 180 years of its founding, the empire abruptly
collapsed beginning around 2200 BCE. Scholars still debate the causes of the collapse but evidence
suggests a combination of prolonged drought, destructive land-use practices, power politics, invasion,
and war.xx Whatever the reasons, one thing is clear. The transition from hunter-gatherer societies to
agricultural societies generated an anthropocentric ideology that valued and promoted hierarchical
power, production, competition, accumulation, and aggression. All cultural endeavors were
ideologically driven to control, enhance, and exploit the natural world for human use and benefit—with
ruling elites taking a disproportionate share of the spoils. The consequences of this greedy and
murderous mentality are vividly expressed in the ancient lament, “The Cursing of Agade.”

The Cursing of Agade
The lamentation was written within a century of the empire’s fall. The catastrophe is attributed to the
reckless actions of Sargon’s third successor and grandson, Naram-Sin. Depressed at not receiving
favorable omens from the god, Enlil (the Lord of Wind and Storm), the king attacks and plunders Enlil’s
temple. In retaliation, Enlil sends Gutian warriors from the Zagros Mountains to destroy the capital city
of Agade. This excerpt describes the destruction of the invading hordes:
Because of Enlil, they stretched their arms out across the plain
Like a net for animals. Nothing escaped their clutches,
No one left their grasp. Messengers no longer travelled the highways,
The courier’s boat no longer passed along the rivers….
Prisoners manned the watch. Brigands occupied the highways.
The doors of the city gates of the Land lay dislodged in mud,
And all the foreign lands uttered bitter cries from the walls of their cities….
As if it had been before the time when cities were built and founded,
The large arable tracts yielded no grain, the inundated tracts yielded no fish,
The irrigated orchards yielded no syrup or wine, the thick clouds did not rain,
The masgurum tree did not grow.... Those who lay down on the roof,
Died on the roof; those who lay down in the house were not buried.
People were flailing at themselves from hunger.xxi

To calm Enlil, the other gods place a terrible curse on Agade so that it forever remains a place of ruin
and desolation. As with many ancient texts, scholars long believed the events depicted in the curse
were fictional; however, recent archaeological evidence and sediment core analysis from the Gulf of
Oman suggest that the drought alluded to in the curse may have played a significant role in the empire’s
collapse.xxii
Reflecting on the lament, it seems that little has changed over the millennia. The Akkadian Empire was
the prototype for successive cycles of development, urbanization, empire building, conflict, and collapse
that has plagued human and environmental history. What has changed over the years is the medium
through which the “religio-politico” elites channel their ideological vision. Today it is the leaders of
corporate capitalism and their minions in international monetary and trade organizations that rule,
using the tools of science, technology, and government to exploit and dominate the earth. With such
power in their hands, legal restrictions and moral concerns are routinely brushed aside for the sake of
market efficiency, profit, and growth. Today the new high priests of the economic order channel the
religious impulse through a different symbol system, explaining the source and meaning of existence
through commercialized myths and rituals so that consumers may venerate and serve the gods of the
market, no matter the sacrifice. The cultural historian and ecotheologian, Thomas Berry, reiterates the
subliminal message that grounds this order:
The power of the industrial system is in a pervasive feeling throughout the society that there is
no truly human survival or fulfillment except in opposition to the genetic codings of the natural
world. Nothing must be left in its natural state. Everything must be sacralized by human use,
even though this is momentary and the consequence is an irreversible degradation of the
planet.xxiii
The Neolithic message of human modification and control has echoed through the centuries, from
Sargon the Great to today’s infamous “one percent.” When viewed historically, corporate capitalism is
simply the culmination of a process of cultural evolution that began thousands of years ago, a process
that is pushing us inexorably down the road to environmental disaster. The poisons and mass
destruction generated by “throw-away” consumer societies, petroleum-based economies, industrial
mining, factory farms, the military-industrial complex, and the transportation and energy industries are
the products of an ancient mindset that cannot and will not endure. As the visionary CEO, Ray
Anderson, so pointedly observed, “The first industrial revolution is flawed, it is not working, it is
unsustainable. It is the mistake and we must move on to another and better industrial revolution, and
get it right this time.”xxiv Paul Shepard offers us an essential starting point for this global initiative.

The Next Revolution
As mentioned above, for Shepard, the next revolution involves more than simply unmasking and
rejecting the agricultural ideology. The next step is to transform our collective consciousness by
retrieving the wisdom of the past and embracing a way of life characterized by Pleistocene hunter-

gatherers, who were deeply connected to nature in all aspects of their lives. No doubt Shepard’s
proposal will strike many as impractical and even downright bizarre, but his reasoning is based on
evolutionary theory and the genomic markers in our DNA that ensured our survival as a species.
Shepard contends that the genetic heritage that made hunter-gatherer societies so successful is not lost
in the mists of time but is carried within us today and should be used as a guide for developing
ourselves, our societies, and our relation to the environment. As he explains in Coming Home to the
Pleistocene,
[Whereas] culture and ecosystems can be changed rapidly… there is not much we can do about
altering our genes. The genes have been selected because they work. They prescribe for society
though they do not specify—for example, the genes call for speech but society provides the
language. The genome therefore “expects” a certain “fitness” in society and environment. By
studying the answer of primal cultures to the demands of DNA, we get the best information
about how to construct a human-friendly society and environment. We create ourselves and our
world, but our genes dictate the range of feasibility. They specify constraints on our perception
of nature and other humans and carry the wisdom of millions of years of selection.xxv
For Shepard, the genome is “our Pleistocene treasure” that calls us to be and to live a very different kind
of life than most people experience today. While he readily admits that we cannot turn the clock back
and become whole societies of hunter-gatherers, he believes that in studying primal cultures “we may
recover some social principles, metaphysical insights, and spiritual qualities from their way of life by
reconstructing it in our own milieu.”xxvi
Our brief glimpse into foraging societies offers some sense of this ancient wisdom, which makes the
search for the treasure in our DNA an important and essential starting point. There are many
evolutionary biologists and social scientists who are currently conducting this important research, but
transforming human consciousness requires another essential task; namely, a careful and critical study
of human history—a discipline that has been increasingly marginalized over the years. We must study
our history and cultural evolution so that we understand the ideological networks and seminal events
that triggered this murderous relationship with the earth. We must understand how we came to be
transformed from spiritually connected beings (homo religiosus) to self-interested, disconnected ones
(homo economicus). If we don’t reclaim our rightful heritage and make a valid case for its value in the
global community, the ruling elites of corporate capitalism will use their considerable powers to
discredit and dismiss the effort, as they have done with every challenge to the status quo.
This is a daunting task, but we have no other choice. We can’t innovate, legislate, produce, or pray our
way out of our current predicament, not when all of our cultural institutions serve the ruling capitalist
system. We must develop educational programs that offer not only deep knowledge of our history, but
a new vision and explanation of existence that is truer to our genetic selves and to the earth as our
spiritual and cultural home.

Thomas Berry shared Shepard’s call to transform human consciousness, as well as the need to study
primal cultures for gaining existential and ecological wisdom.xxvii But he also saw a special role for the
university in this effort. As he keenly observed,
[T]he religions are too pious, the corporations too plundering, the government too subservient
to provide any adequate remedy. The universities, however, should have the insight and the
freedom to provide the guidance needed by the human community. The universities should
also have the critical capacity, the influence over the other professions and the other activities
of society. In a special manner, the universities have the contact with the younger generation
needed to reorient the human community toward a greater awareness that the human exists,
survives, and becomes whole only within the single great community of the planet Earth.xxviii
In The Dream of the Earth, Berry outlines an educational program for American universities that is
indeed promising, and I urge readers to take a serious look at it.xxix However, while I share his point
about the role of the university in reorienting our collective consciousness, I believe American business
schools must take the lead in this revolution.
For over a century, American business schools have been dedicated to graduating excellent practitioners
of the very ideology and economic system that threaten our planetary survival. While many programs
offer some courses in business ethics and executive leadership, the majority of course materials and
textbooks support the values and reasoning that perpetuate the problem. Given the mixed success of
CSR—and business ethics generally—I believe business schools have a duty to set the example for other
disciplines by placing the welfare of the planet at the very core of their academic curriculum.
This kind of revolution is more Copernican than industrial, for it requires a paradigm shift from
anthropocentrism to an ecocentric approach to economics and business. In The Story of the Universe,
Berry and his collaborator, evolutionary cosmologist Brian Swimme, provide the fundamental
presupposition of this approach: “The human professions all need to recognize their prototype and
their primary resource in the integral functioning of the earth community. The natural world itself is the
primary economic reality, the primary educator, the primary governance, the primary technologist, the
primary healer, the primary presence of the sacred, the primary moral value.”xxx
What would this Copernican Revolution mean for business school education? It would mean that
students could escape the confines of the classroom and explore the wild and sacred nature of local
habitats, establishing—perhaps for the first time—a sense of intimacy and kinship with the natural
world. It would mean that students could undertake critical analyses of human history to understand
how ideologies generate both creative and destructive economies and social systems, and to
understand the difference between the two. With the welfare of the earth community as the first
priority, students could explore an ecocentric ethics that includes the biosphere and geosphere in
ethical reflection and decision making. Using their expertise and ingenuity, they could redefine
corporate forms and models of governance, and develop sustainable markets, technologies, industries,

and enterprises that heal and nourish the earth. It would mean that students could aspire to something
more than the empty goals of money, power, status, and possessions. They could discover the
Pleistocene treasure within themselves and find comfort and peace within their natural home.
Many business school administrators and faculty will likely scoff at such a suggestion, but time is running
out. The earth community can no longer afford “business as usual.” If American business schools were
to integrate and promote these kinds of courses into their programs, corporations would soon take
notice—just as they did with Rachel Carson’s book so many years ago. With vision, courage, leadership,
and persistence, the business schools could launch an educational movement across America that would
transform our collective consciousness, revolutionize capitalism, and literally save the planet. Paul
Shepard sums up our collective challenge and moral imperative:
It is time to confront the division between man and the rest of nature, between ourselves as
animals and as humans, not by the destruction of nature or by a return to some dream of the
past, but by creating a new civilization. As such, a cynegetic [hunter-gatherer] world is not a
vision of a lost paradise; it is inevitable, a necessity if we are to survive at all.xxxi
Each day our dying planet reveals this truth and awaits the appropriate response.
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Dr. Wes Renfro

It is better to be like Garry
When I was a much younger person, I had grandiose plans for myself. In the final weeks
of my high school career, I participated in a scholarship competition. Members of the selection
committee peppered me and a few of my classmates with questions about our future plans. After
an hour of perfunctory and banal back and forth about college selection and potential courses of
study, a member of the committee said, “We are having a very difficult time deciding which
finalist is most deserving of the award.” Then committee then asked each of us to provide a oneword response that encapsulated why we deserved the money. With no hesitation, I told them
that I deserved the scholarship because I was ambitious. I won the award and it helped finance
my first year of higher education.
This is a seemingly trivial except that it is not. Growing up in a distinctly working class
environment where money was a perennial issue, this scholarship was critical. Without it, I am
unsure if I could have afforded to attend college. As I pursued my undergraduate degree and
thought about my future self, I was certain that I would become a person of consequence. That is,
I was sure that I would leave college and embark on a career that would make me acclaimed and
upwardly mobile. As graduation drew closer, I began to apply to graduate programs in policy

studies. I ended up at the Graduate School of Public and International Affairs (GSPIA) at the
University of Pittsburgh.
GSPIA is one of the best programs of its kind in the country and it has produced many
successful alumni. The program has a remarkable success rate in placing its graduates in
important positions in public affairs, like the Central Intelligence Agency, the National Security
Agency, and the State Department. Some alumni are well-known and highly regarded public
figures who have exercised considerable sway over public policy. Others have found great
acclaim and wealth in private industry, often working as consultants and lobbyists.
Although I was not fully aware of it at the time, I spent the first 22 years of my life in a
poor and comparatively underdeveloped part of the country. Few of my high school classmates
attended any institutions of higher education and even less obtained a baccalaureate degree.
Before going to college, I knew only a handful of adults who had even take a college course,
much less earned a degree. After matriculating to GSPIA, I was certain that I was on a different
trajectory and that I would become a Pitt alumnus of consequence.
GSPIA is a school that feeds individuals into public service and private enterprise.
Agencies and employers would routinely come to campus and recruit. It was common for
students to have jobs, often impressive ones, waiting for them as soon as they graduated. After
just two months in the program, I was interviewing for an analyst position with the Department
of Defense. The position offered a very competitive salary in Washington, DC. I was certain that
this was the first step in what would be a quick rise into a position of great influence. My parents
were thrilled and I took considerable pride in telling classmates and friends that as soon as I
finished my graduate degree I would be an analyst for the Department of Defense -- at just 24
years old.
I soon began to have doubts about this trajectory, however. Although I had always
wanted to become a well-known policymaker, I also wanted to teach. My undergraduate
experience had been transformative and I was not sure that I would be able to give up an
academic environment, even in exchange for the policy career that I thought I wanted. I soon

began researching transferring to a different kind of graduate program. For the first time, I began
to think about PhD programs and becoming a professor. Mostly stumbling through the process, I
only applied to one program -- the University of Connecticut. I applied there because an
undergraduate professor had attended their program. I, somewhat naively, assumed that his
placement at my sleepy undergraduate institution in rural Ohio meant that the University of
Connecticut was an elite program.
I quickly learned that the program was good but certainly not elite. It was, as one
professor at GSPIA told me, the Toyota Corolla of PhD programs in political science. Attending
the program was by no means a poor choice but it was certainly not going to place me on a path
that was likely to end in much acclaim or name recognition. I decided that I needed to visit the
campus and the program in order to get a better sense of its cultures. Unable to afford a flight, I
drove from Pittsburgh to Storrs, Connecticut and spent a day and a half on campus. I met with
students, faculty, and staff. I spent most of my time with John Garry Clifford, the program’s
Director of Graduate Studies. Known universally by his middle name, Garry was a diplomatic
historian by training. In a twist of fate that is all but impossible in higher education today, Garry
ended up in a political science department and not a history department. By the time I met him,
he was in his 60s and had been the Director of Graduate Studies for at least two decades.
He took me on a tour in his aged Lincoln Town Car. The vehicle, as I later learned, was
the object of endless fascination among graduate students and faculty at the University of
Connecticut. No one, it seemed, was certain why Garry kept his ancient ride. It was easily as old
as I was and seemed to be held together with duct tape and bondo. It was odd but charming.
Garry was very honest with me about the program. Nearly of all its graduates were placed in
tenure-track positions within one year of graduation -- the academic equivalent of finding a
leprechaun riding a unicorn down Main Street. The caveat, however, was that almost of these
positions were in teaching oriented colleges, like my alma mater. Garry, who studied at Williams
College as an undergraduate, thought this was perfectly fine placement record. He suggested that
if I took the program seriously, I would probably end up with what he considered a decent

academic appointment but studying at the University of Connecticut was unlikely to set me on a
path towards what most in higher education consider a prestige job, i.e., an appointment at a
nationally known research university like Harvard or MIT.
Transferring from Pitt and declining the job offer at the Department of Defense in favor
of a graduate program that was likely to land me a position at a liberal arts college was an
important decision. While still unsure about many things in higher education, I correctly
understood that if I made the switch it would be very difficult to return to the policy community.
I elected to transfer. After an additional six years of study, I faced the notoriously capricious
academic job market. By this time, I knew Garry well and was happy to call him a friend. He
was unfailingly supportive of me and countless other graduate students. He helped make sure I
had the resources I need to be successful. We spent many hours in his office as we worked
through several tutorials that I took in diplomatic history. Garry was generous with nearly
everything he frequently treated graduate students to pizza and beer. A physically large man with
a big voice, I can easily recall him heartily laughing at his favorite pizza joint. In hindsight,
these moments were some of the most important parts of my graduate career.
As Garry predicted when we first met, I met with some success with liberal arts colleges.
I accepted a position with at college in Massachusetts and eventually with St. John Fisher
College. I have been at Fisher for almost five years and love my job. Nonetheless, sometimes I
think about what my life would have been like had I opted to stay at GSPIA and take the job at
the Department of Defense. Sometimes I wonder if I would have become a well-known or
powerful policymaker of a highly compensated consultant or lobbyist. After all, those positions
would be far more likely to impress than being a professor of political science at a liberal arts
college in Rochester, New York.
In March 2014, Garry dropped dead of a heart attack outside the Homer Babbage library
at the University of Connecticut. In a most Garry-esque fashion, his arms were full of books. He
had been a faculty member at UConn for over 40 years. This unexpected tragedy provoked a
great outpouring of sympathy from friends, colleagues, and students. Since Garry’s death, I find

myself thinking of him often. These are universally happy occurrences because thinking of Garry
always makes me smile.
Garry was a reputable scholar, an excellent administer, and a wonderful teacher. He was
not famous. Even within his discipline, he was not the most prolific, the most cited, or the most
influential. His name does not have the cache of Doris Kearns Goodwin or even a John Lewis
Gaddis. Despite his near encyclopedic of the history of American foreign relations, he was never
invited to advise policymakers or to be a talking head on television or radio. He was not famous
or widely acclaimed but he was esteemed by all who knew him. As I think about his life, and my
own, I am increasingly confident in the choices I made. I am unlikely to be famous, powerful, or
wealthy. If I am lucky, however, I might be fortunate enough to be held in high esteem by
colleagues and students. I think my 18-year-old self would have been disappointed with my
current self. Thankfully, I am no longer my 18-year old self. If my life and legacy is anything
like Garry’s, I will have lead a life of purpose and distinction that is far important than fame.

A shady aisle in a park in Ragusa Ibla, Sicily
(Photo by MC)

Dr. Timothy Madigan
The Cry of the Fisher
A few years back, while reading The New York Times as I am wont to do (I’m one of the
diehards who still insists of getting a hard copy at the campus bookstore every morning) I was
startled by a picture illustrating an article with the headline: “A Fierce Predator Makes a Home in
the Suburbs.” Below the title was a photo of a ferocious creature attacking a bird feeder, with a
diabolical expression on its face that made it look like something that came directly out of the pit of
hell

(go

to

the

following

website

and

check

it

out

for

yourself,

if

you

dare:

http://www.nytimes.com/2008/06/10/science/10fish.html?pagewanted=all&_r=0).
Imagine my surprise when I saw that the beast in question was called a “fisher.” I had no
idea that there even was an animal with that name, let alone one with such a distinctive look to it.
The article describes fishers thusly: “Sinewy, with bushy tails and beady eyes, fishers weigh 5 to 15
pounds and live on land and in trees. They are mainly carnivorous, typically eating squirrels, mice,
voles and other small animals, as well as nuts and seeds. Fishers are also one of the porcupine’s few
enemies, killing it by attacking its snout and flipping it on its back” (Katie Zezima, New York Times,

June 10, 2008). A creature willing to take on a porcupine—now that’s one you don’t want to mess
with!
The article goes on to say that, while at one time near extinction, the fisher is making a
comeback, thanks in large part to its having been reintroduced into various Eastern and Western
States in order to, you guessed it, help thin out the porcupine population. Now, thanks to humans
moving into the fishers’ habitats, they’ve found a new treat to feast upon: small housepets. “In
suburban Lexington, Mass., officials hung fliers in the common area of a condominium complex
urging residents to keep cats and small dogs indoors because a fisher was spotted in nearby woods.
In Northborough, Mass., officials put a warning in the newspaper asking that residences seal all
garbage cans and refrain from putting out food for animals” (Zezima, 2008). And don’t even ask
what a fisher does when it comes upon a flock of chickens—it’s not a pretty sight.
While not indigenous to this area, there have been a few fisher sightings in upstate New
York in recent years. In late 2010, a 15 year old boy named Ryan Rector caught one in a non-lethal
foothold trap along Naples Creek. He thought at first it was a raccoon or a fox, but when he saw the
long black tail he recognized it as a male fisher. He released it from the trap and watched it ford the
creek and scurry up a snow-covered hill. Shortly thereafter, in March of 2011, a roadkill fatality was
found near the Waterloo Premium Outlet Mall and was documented to be a female fisher. John Van
Niel, FLCC Professor of Conservation, noted of the two cases that “They were each a different sex so
we have concrete proof of two individual animals in the Finger Lakes” (Leo Roth, “Catches Help
Keep Tabs on Species”, Democrat and Chronicle, January 23, 2011).
Yet another fisher also “met its Waterloo” three months later near Batavia, in the town of
Sweden. A taxidermist named Bill Yox, along with his young son, came across a carcass along Route

19. Yox immediately recognized it for what it was. “If you’re a taxidermist,” he was quoted, “you’re a
roadkill specialist. It’s just the way it is” (Leo Roth, “Fisher, Rare in Monroe County, Found in
Sweden”, Democrat and Chronicle, April 6, 2011). This was the first recorded spotting of a fisher in
Monroe County. I haven’t found any more recent examples, but perhaps that’s not surprising.
Fishers are nocturnal and very hard to spot. If you do see a live one, chances are it’s rabid. Given
how mean they are in general, that’s something you really don’t want to experience. Louise
Scheuerman of Scotia, New York did, and had to fight it off with a fire extinguisher. The fisher in
question was tracked and killed by the police, and it was determined to indeed be rabid. “Ms.
Scheuerman sustained nerve damage to her feet and took a series of rabies shots for five weeks. She
did not leave her house for more than two weeks after the attack, she said, adding: ‘I was pretty
shaky for quite a while. Apparently in 200 years in New York State, I was the second person bit by a
rabid fisher. Couldn’t I have won the Lotto? I would have been much nicer’” (Zezima, 2008). As
Tennessee Ernie Ford might have put it, if you see a fisher coming, you’d better hide.
I was amazed to learn about this animal sharing the name, in part, of our school. I don’t
know what St. John Fisher himself would have thought about this beast, but I must say I was
impressed. The name “fisher,” by the way, isn’t because of its aquatic skills, but rather comes from
an old English word for polecat, “fiche” (which makes me wonder what “microfiche” really means—
I’ll have to ask someone in the Lavery Library about that). A member of the mestelid family, the
fisher is closely related to weasels, otters, and wolverines. While the weasel connection might not
be so admirable, seeing that wolverine connection got me thinking. Why not adopt the fisher as our
school’s mascot, much like the University of Michigan has adopted the wolverine? Perhaps a new X-

Men character might even be named in its honor, to help seal the deal: the Fisher-Man, scourge of
the Chickenhearted.
Think about it. While it makes some sense that our school mascot is called “the cardinal,’ the
reason for this is rather nebulous. It has nothing to do with the red bird in question, but rather it’s
because our namesake John Fisher was made a Cardinal of the Catholic Church shortly before his
death. But as I pointed out in a previous article (“St. John Fisher Was Irish”,
http://www.sjfc.edu/dotAsset/4c9f3168-08f7-4fe7-8dbe-9d529c29922b.pdf) this is a rather tragic
honor. The Pope in Rome had named him to this august position in the hopes that King Henry VIII,
who had imprisoned Fisher for disobedience, would spare him from execution. When told that a
Cardinal’s hat was being sent to Fisher in the Tower of London, Henry is said to have replied: “By
the time it gets here, he won’t have a head to put it on” and duly gave the orders to have Fisher
beheaded. While this martyrdom may have ultimately led to Fisher’s becoming a saint, having a
cardinal as our mascot seems somewhat in poor taste.
In addition, surely our sports teams would like to have a mascot that can put the fear of God
into their opponents, much like the wolverine mascot does for Michigan’s opponents. No matter
how much you try, making a cute little bird seem angry and intimidating just doesn’t do it. Look at
the photo of a fisher accompanying this article and imagine THAT on the helmets of the St. John
Fisher College football team. Their opponents might well concede defeat even before taking the
field rather than have to face such a ferocious image.
Whether or not the fisher will find its way to its namesake campus remains to be seen, but
here’s one more argument in favor of making it our official mascot. In addition to its ferocity, the
fisher is also noted for its distinctive call, which is often described as sounding like a child

screaming. It can literally send chills down one’s spine. Don’t take my word for it—go to YouTube
and experience it for yourself: https://www.youtube.com/watch?v=HrvdzCGjbzw
“It’s an awful sound,” says the woman who captured it for posterity. “It sounds like someone
being murdered.” Truly the stuff of nightmares. Can you imagine our various teams rushing to the
field emulating this “Fisher Yell” (all in the name of good sportsmanship, of course)? It puts the
dreaded Rebel Yell to shame.
So let us welcome the fisher into our official family. For those of you who might demur,
remember—it’s not wise to get a fisher angry.

----------------------------------------------------------------------------------------------------------Tim Madigan teaches in the Department of Philosophy and Classical Studies and is the first director
of the Irish Studies Program. He also serves as the Honorary Coach for the Fisher Cardinals football
team every season.

A fisher

A small edifice in Ragusa Ibla, Sicily (Photo by MC)

DIVERSITY VISION

*** Prize provided by

“We all have the drum major instinct. We all want to be important, to surpass others, to
achieve distinction, to lead the parade. … And the great issue of life is to harness the drum
major instinct. It is a good instinct if you don’t distort it and pervert it. Don’t give it up.
Keep feeling the need for being important. Keep feeling the need for being first. But I want
you to be the first in love. I want you to be the first in moral excellence. I want you to be the
first in generosity.”

(Martin Luther King, Jr - Sermon at Ebenezer Baptist Church in Atlanta on February 2, 1968)

Joel Rivera

Be Famous
Everyone wants to be famous. Everyone wants to be popular and recognized, but not
everyone can. Some people are really friendly and some are really shy. Popularity is literally
your friend list. Some lists are larger than others, however they mean nothing. It’s one thing to
have a lot of friends, but if they don’t know or care about you then they are not your friends. For
example, you could have over 2,000 friends on Facebook, but if you only know 50 of them then
you don’t have 2,000 friends. I believe this is the message that Dr. Martin Luther King Jr. is
trying to convey. A friend is someone who is helping you move forward, not holding you back.

If your friend is holding you back, then they’re your enemy. To me this quote says, keep
in touch with your best friends and help each other succeed. For example, I came from a low
income family and I couldn’t afford to go to college. However, one of my teachers said I had a
chance to go to school at an affordable cost and it happened. My teacher became one of my best
friends and I’m living my dream. It’s thanks to him that I was able to live my dream and after I
got my chance, the rest of my peers followed. Your friends are the ones that will help you the
most, it’s important to stay in touch with them so that when an opportunity comes, you will be
ready for it.
I got help and I took advantage of my opportunity, my friends soon followed. My friends
got help and then took advantage of their opportunities. I’m not saying play follow the leader,
but instead lead by example and help your friends take advantage of the opportunities. Stay in
touch with friends who care, but always take opportunities so that your friends can learn from
you. It’s important to remember those who have been with you through tough times and it’s
important to go and help them the best way that you can.
I believe Dr. Martin Luther King Jr. wants us to lead by example and help teach others of
mistakes that can be made. I think the best way to do that is to take advantage of opportunities
and share your experiences with your friends, that way they learn from you and they take
advantage of other opportunities. I learned the hard way that when life gives you lemons, you
make lemonade and you never give up in pursuit to your dreams.

